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THE SOCIAL RESPONSIBILITIES OF
EVANGELEZATEGN

George Hoffman

id, “I came that they may have life, and have it more z}bund'antly”
g.?z‘lliis%?io}, (;‘;, as the Ne\Z E:anlish Bible transla;es it, “life in all its f};l-
ness.” If we are concerned to follow in the steps qf our. &ord Jesus ChrlsE:
we too must come to people prepared to share this life “in all its fulness. “

As Christians for whom the Bible is’authorn,tatwe, we have just as
much (if not more) right to'be concerned for man's total developmen_t di
anyone. Unfortunately, in the debate on development, the evangelica
voice has seldom been heard, largely through our own default, and once
again we have retreated from, if not wholly evacqat‘ed, yet another area
where we have let other Christian and non«C‘hnsnan voices gnd pro-
grams dominate the scene, preoccupied with man’s horizontal
development at the expense of being concerned‘for man’s rotal welfare —
yet another casualty perpetuated by the false _dlch?tomy between the 50~
called “social” and “spiritual” gospels, Dr. VISS'E:K' t Hooft, in his retiring
speech as general secretary of the World 'Cgunfnl of Qhurches, put it suc-
cinctly at the Uppsala Assembly, “A Christianity w_hu.:h pas lost its vertl—‘
cal dimension has lost its salt, and is not only insipid in itself, but useless
to the world. But a Christianity which would use the vertical dlmepsmn
as a means to escape from responsibility for _and in the common .llfﬂ of
men is a denial of the incarnation of God’s life for the world manifested
" C}’ll"r:::or Beeson, a left-wing radical Christian writer in England, l?as
drawn attention to this unresolved tension between thoss whq em”phgsn.ze
the “horizontal” ministry and those who emphasize the “vertical” minis-
try. And he laid the blame on “the absence of’an adequate theology to un-
dergird the great program of social action.” As cvgngehcals, surely we
believe that we have such a theology. The question is, have we the com-
passion? And have we the concern to match such a theology?

ifizens

Goognglofzour shortcomings lies in the fact that because we do not agree
with all that some men say, we tend therefore not to listen to anythmg
that they have to say. Take, for instance, t_hat avant»garde' theologian of
Cambridge, Dr. John Robinson, former b1shop.of Woglwmh. Although,
for instance we could not see eye to eye with him in his book Honest to
God, we cannot but recognize some of the biblical .truths he expounds: in
a later work On Being the Church in the World. In it hf, focuses attention
on God’s rute throughout society, and our role Wlthl{l{l thgt society. He
draws particular attention to Paul’s use of the wor!d ‘ ;_mlzte:a_ (c1tlzfen-
ship) in his Epistle to the Philippians, anq !1(-: sees S}gl}lﬁ‘cancc in the ac;
that aithough a Christian’s ultimate “citizenship” is in heavel}, Papl

recognizes the importance of our citizenship here on earth. }ior in Phi p
1:27, the Apostle uses the same word when he refers to our “manner ‘o

life” within society. A more suitable translation could in fact read
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“behave worthily as citizens.” Consequently, John Robinson argues that
there is no department of the world’s life into which we as Christians are
not commissioned to go. “They find themselves concerned with
evangelization and with civilization.” In other words, “being. worthy of
the Gospel of Christ” means not only a concern for evangelization, it also
involves a concern for civilization. Tt was 1o doubt with this under-
standing in mind, together with his breadth of vision for the whole of
God’s world, that Dr. Billy Graham wrote in his book World Aflame,
“We as Christian citizens have no right to be content with our social
order until the principies of Christ are applied to all men,”

Bringing deliverance :

This Congress has taken for its mandate the words recorded in
Luke’s Gospel, chapter 4, where Jesus states that he is commissioned to
preach the good news to the poor, to proclaim release to the captives, and
recovering of sight to the blind, and to set at liberty those who are op-
pressed. If we are to make this mandate meaningful we must of necessity
meet people as Jesus did, at their point of need. For if we consider each
of these specific injunctions and see how Jesus expounded and explainad
them, both in his teaching and ministry to peopie in their need, the social
implications of the Gospel will drive us to social involvement for the
sake of the Gospel, .

In “One World - One Task,” the report of the British Evangelical
Alliance Commission on World Mission, there is an appendix on Chris-
tian Mission and Christian Service. There Andrew Walls draws attention
to God’s creation mandate to subdue the earth and care for its inhabi-
tants. “The proper use of the planet is therefore the direct concern of the
Christian as a man in Christ: it is part of his obedience as man.” Mr.
Walls goes on to say, “Questions of world poverty, of world food supply,
of all the vast infra.structure of health, medicine, education, and govern-
ment which undergird it, are his direct concern because God has so in-
structed man, and because they are duties of man as man. He can work
wholehearted]y with other men, even. if they do not know his Lord, in
fulfillment of the mandate. These things cannot be treated either as a dis-
traction from the Gospel, or as a sort of bribe to make it more palatable:
they are part of man’s response to the first command God gave him.”
. If, then, we are going to take seriously the words of our Lord Jesus
Christ and bring deliverance to the captives, it will embrace deliverance

- from the constant threat of exploitation: deliverance from the indignity

of a lifetime of servitudé and unemployment; deliverance from the
menace of death by starvation and malnutrition; deliverance from the
threat of disease and chronic ill-health through insanitary living condi-
tions and the degrading squalor of some of our urban ghettos. These must
all be seen as part and parcel of bringing deliverance to the captives.of
poverty, injustice, exploitation, and neglect. To talk and speak of just.a
“spiritual deliverance” is to trancate and devalue the glorious Gospel of
our Lord Jesus Christ. And, argues Canon Michael Green in Runawdy
World, “Unless Christians share his love for people, his hatred of pover-
ty and disease and ignorance no less than sin, then their religion is not the
religion of Jesus, whatever they may claim.”
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' ber the poor _ _ -
Reﬁggrgis' book, ?I“Z.e Social Conscience of the Evangehca{, Shei;iw?od l:ltl}(;é
Wirt declares that the whole Bible couid_ be cons1ldelre ;?r;con_m
‘sociological viewpoint as a defense of the poor. A casualg ance tacon-
cordance makes it abundantly clear that God has a cqntlnusrllg (it ern
for the poor, a concern which he disck;arges through his peog e. :ivhad
concern that became incarnate in Christ. The very fact that t e'ié)(;g had
a share in the Gospel was one of the Messianic signs that he to : eabas
ciples to share with John the Baptist. When the church sent (l)ut b:li'rtitioﬂ
and Paul on their mission to the Gentiles, the one 311(1 .02 Yy O :ilg}'m ;
they laid upon them was to “rememl_)er the poor,” “whic \{(;l‘j{l Jes%,;s
said Paul, “1 was eager to do.” Echoing the words of ?eut.d 311, Jesus
reminded us that we shalt always have the poor w‘l‘th us, 1;1 when et
you will, you can do good to them” (Mark 14-:.7). “By imp g:.zgi?:;, S);Q
Hendriksen commenting on the paraliel passage in John 12:8, ezuon;
saying to the Churcll of all ages that the care of thc:: poor 1s éts re Se -
sibility and privilege.” And along with the responsibility 3-31, p}:lV Zg5
there is the threatened judgment and reward r‘ecorde'd in xhdﬂ _ewiS_D%
And'it is no good looking for an cscape cl‘ause in cpnﬂmng i lewq:*:; o
our Lord either to a previous dispensation or {0°a nalrowly ctn* u(m
seribed Christian community. As John Calvin says o his C{;mmen ar:,; "
Matt. 25:45, “Christ is either neglected or honored in the person o
those who need our assistance. 5o then, when we are reluctant o gst:use
the poor, may the Sen of God come before our eyes, to whom to Te .
anything is a monstrous sacrilege.”

¥ nic equakion that threatens mankind -
fheif ﬁ?ﬁiﬁi fgd that the greatest threat to mankind was the Eir;)stem
equation which spiit the atom. This threat has now been replaced };g}’l
economic equation which divides the w_m:ld: 25 per cent of the wor# ?
population enjoy 75 per cent of the worid’s weg}th, whiist 75 per c:e‘n}:})g
the world's population are left to eke_ out an existence on the !‘8[1’1511: }ié
25 per cent that is left, In Colin Morris’ eloguent pl_ca I.:chude Me Cut, ¢
forecasts a revolution that will convulse the planet and “expose ou;‘irﬁ;
ent ferment in the church as the gentie cerentricity of those who pilf.. :
flowers on the slopes of a rumbling volcano.” You see, the (;llevef;)p!ng
couniries have now become convinced that continuation o lsuAc;r;ﬁ
from hunger, ignorance, disease, and injustice is not u‘.xev_nlab e At he
Third World Medical Conference on Medical Education' it wgs (Sitih't
that “they no longer believe it is a rule of nature, or a }aw ’?t:[h‘o } t};le
they should be born to misery and hasten to an early grave. 15_1;; he
spirit that won political independence for over 700 million pf}op fh
Asia and Africain the last three decades. They want freedom, Uit ey
also want food and homes and health and wcn:k_and play. "1:‘hey no longer
want the world to be divided, as an Indian wrl.ter h?s said, betwe”e:n peo-
ple whose vocabulary includes the wor‘d ‘holiday,” and tl‘le rest. p
MNow I, for one, don't believe that in Psalm 146 Qogi s roles_g..s r;;-
vider for the poor and Defender of the poor are put in Juxtﬁ;lposmc;n te);
accident. “Happy is he whose help is the God of JacoP, who e;e Knd
justice for the oppressed, who gives food to the hungry” (verse ).
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there are many who argue that throughout the emerging nations, the hun-
gry will never be given adequate food until Justice for the oppressed has
been executed in their land. . Lo s . L
Take South America, for example: the economic sickness of Latin
America is aggravated by the fact that 10 per cent of.the population con-
trols 90 per cent of the:land. In Brazil, for instance, two thousand people
own land enough fo make collectively a territory larger than the com-
bined. area of ltaly, Holland, Belgium; and Demmark -In Chile, before
President Allende came into power, 2 per cent of the population. owned
52 per cent of the land. The root of the trouble in.many of these Latin
American republics is the fact that-the aristocracy constitutes an “‘estab-
lishment” power pattern which, often reinforced by the Roman Catholic
Church, is tied in with government. The effect is that in many countries
society stagnates rather than develops and human life is degraded by
hunger and. disease. Millions of people are denied the spportunity of
realizing their potential as human beings: (i.e., the quest for the
“Humanum” to use the words of the secular’ theologian) and of partici-
pating fully and genuinely in the life of society. . : :

To deal with the root of this problem, many would argue that the
SOCIO-ECONOMIC system must be changed. The imbalance susr be rec-
tified. New and more jusr relationships between rich and poor must be
created.To change the system, to put right the imbalance between rich
and poor'is the responsibility of those whe hold power-and-those who can
influence that power, to insure that the system be changed: To bring pres-
sure.to bear on:those who wield power -is then the responsibility.of all
who believe in justiceand human right. In his book Don’t Sleep Through
the Revolufion, Dr. Paul Rees quotes Ruben Lores, formerly of the Latin
American Mission and one of the pioneers of Evangelism-in-Depth. “Ta-
day all over Latin America thereis turmoil for a change not only of the
conditions but of the patterns. We must have either accelerated political
evolutien or a chaotic revolution.” L e

Of course, there are those who read about the Maoist infiltration
into-East: Africa and the.Marxist insurgents in-South America, and dis-
niissthese particular problems of the developing countries as an exagger-
ated Communist plot. But it is'bothr irresponsible and dangerously naive
to dismiss the social and political unrest of the so-calléd “Third World”
as’ simply ' the: work of the Communists: “If our social insights ‘go no
deeper than. that,” says Paul Rees, **we are re-enacting Rip Van
Winkle — sleeping through a revolution.™ Therefore, I believe we need
Lo state, along with Samuel Escobar, that although evangelicals respect
the state and the structures in which ithey live,-we are pot afraid. of
change, nor do we link the destiny of the church to the subsistence of par-

ticular-forms of social and political organization: Dr. John Stott reminds
us-in Christ the: Controversialist that it has “not been characteristic of

evangelicals in the past to be shy of social action or even, when necessary,
of political action.” .- Ce o _

- The quest for justice R

We need to recognize what the €ld Testament teaches, namely that
one of the characteristics of a society which has rejected God's law is in-
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justice. And one of the roles of the prophets speaking in-God’s name and
on behalf of God’s people was to condemn injustice, exploitation, and the
abuse-of power. In the face of the present situation, is this role any less
reduced today? You see, it is no good just loving a man condemned to a
life sentence of poverty and oppression, while at the same time we remain
silent regarding these factors which are responsible for them: “Love is
not a substitute for justice,” said Leighton Ford speaking atthe U.5. Con-
gress of Evangelism.in Minneapolis, “and since not all men are or wilkbe
converted to Christ, and since even we Christians have imperfect love,
we have.a résponsibility to seek justice in society.”

The Foreign Minister of Tanzania said the future of Christian
churches -in Africa would be determined by the way they defended
justiee, freedom, and human rights; and so created conditions for peace.
Opening a conference. of senior Anglican clergy in Africa earlier this
year he questioned why the church had not condemned - outright
apartheid, colonialism, and exploitation in Africa. And he asked, “Ts it
simply that the church is blind to injustice?”’ : :

But in our quest for justice one of our distinguishing marks as Chris-
rians must be a concern for people and not particular political theories.
Archbishop William Temple pointed out in his introduction to Christian
Social Reformers of the 19th Century that Shafiesbury, like Wilberforce,
was stirred by sympathy for individuals. “He had no theories about the
Rights of Labour or any. such abstractions. He was:no democrat, and he
actively:disliked Trade Unions: But his conscience protested at the con-
ditions under which men, women, and, above all; children were working
in the factoriés. So he became the pioneer -of -factory legislation,
deliberately invading the sphere of industrial and economic-organization

in the name of humanity and at the- dictation of Christian faith.” The
world cries out for such Christ-like invaders today. . :

If we really are concerned, then, to extend.“the abundant-life” as
Jesus expounded it, we shall have to grapple far more seriously .and
strenuously with those factors in society which prevent men from enjoy-
ing life in all its fullness. We shall have to give far more attention to
causes instead of being preoccupied with effects — with the disease more
than with the symptoms. Although we shall always be called, as Jesus
was, to render “first aid” to the casualties of a sick society, we must be
more prepared to speak out and to influence ‘those things which cause
corruption, prejudice, and victimization within our societies. Jesus did.
And so must we if we are to follow. in his footsteps.

“You give them something to eat” e

Over 250 years ago, Jonathan Swift, the Trish writer and journalist,
stated; “Whoever could make two ears of corn or two blades of grass to
grow upon a spot of ground where only one grew before, would deserve
better of mankind and do more essential service to his country than the
whole race of politicians put together.” An overstatement? Maybe in the
comparison. But surely not in the sentiments expressed — especially
when one regards the conditions prevalent in our modern world. :

The magazine The New Internationalist Teports that “the world’s
food is so precariously balanced that one more season of shortage could
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{eafi to global di§aster.?‘ Already seventeen countries. of the world face
serious-or perennial food shortages, and another thirteen are in danger of
shortages. And it is estimated the.total number of people affected is 950
m1lh}m, abo}ﬂ: one-third of the world’s total population,
csus still says to his followers through his Word, *
something to eat” (Matt. 14:16), If we are %go redress the: iz:boﬁailgeeiflhgi
world and meet the basic need of man, as well as obeying the teaching of
our Master, we shall have to divert our energies and potential résourgces
to developing and preserving our neglected agricultural potential
throughout the world. As René’ Padilla states in his paper, “There is no
E)ﬁgeedip_r sttat}s]:]c§ on how many souls die without Christ every minute, if
timg 01(3 hr'luong?r,f into account how many of those who_thus die, die yic-
'Acc'ording to AM. Boerma, the Director Gen of Food
Agrlcu_ltural. Organization, the world food situatibnerizln(l)cffg O(;?fis:llﬂ
than at any time since the years immediately following thé devastation of
the second world war. In a period when the world’s population increased
by 73 miilion mouths, world food production has actually declined. This
t5 the startling and disturbing conclusion that the F.A.O. comas (o in its
annual report, “The State of Food and Agriculture 1973.” And if up until
now it has been easy for the developed countries to dismiss food shortage
as not their problem, the F.A.O. points out that for the Tirst time in years
the dievtgo;zed gountrie:s are going short as well, Y
n Psalm 65 the psalmist praises God for visiting -
watering it. He is acknowledged as the God of the vt»}l?gl;h\:oﬁlgth“uarﬁg
greatl_y enriches it,” But, the riches that God intends to be sha’red b
Everyot_l_e, have been hoarded and squandered, devastated and :de'sti*()yecsil
Yy a minority. While God on the onie hand enriches the earth, it is man
who through his selfishness has impoverished ‘it and limited its
gesourcc}s. Nearly 70 per cent of the people living throughout the
eveloping countries 'depend upon agricultyre for their livelihood and
by 1985 this number is expected to increase to nearly 90 per cent, And
ﬁt betwleen one-third and one-half of the world’s population suffers
.m;?gymca;l {;::f;tggn while only 10 per.cent of the world’s arable land _:i_s ac-
_In our socio-economic programs @ much high 10T
given to.the rural developménts with the uti'lizatilor% oi'rinﬁg*?;:()i{ig;iéz%
r}oiogy at local level. In these programs people muit be helped to hel
then?selyes recognizing that the success of any program is directl rop
portm.nal to the amount of local itiput in the way of p’lan:ﬁ:in'g indig);ﬁous
materials, assumed responsibility, and willingness to work, -
.Take‘thc “Faith and Farm” project in Nigeria for example It is
geared primarily for the farmer and his household who make up 95 per
cent of t'he population of Nigeria. The aim of this highly succesful pro%ct
1s to train African Christians to teach other farmers and their familiejs )
recognize that Jesus Christ is Lord of évery pari of ‘their lives. As g
result, starchy, low-yielding crops have been replaced by nutr{tiona!
foods with reinforced proteins. Inefficient hand-tools have: been re-
placed by more practical instruments. Harvested crops have been pro-
perly stored and protected from the ravages of white ants and otherl?ter-




704 LET THE FARTH HEAR HIS VOICE

mites. But more. Children sick and dying from disease and malnutrition
have been given a new lease of life by a regular reinforced diet, and thou-
sands of unemployed school-leavers have been given not only useful oc-
cupations but a new-found dignity and a fulfillment in a rewarding en-
terprise. ' '

Interest in everyday problems

" In the northeast area of Migeria, where the work has been extended,
one incident took pldce which is not in isolation, and serves to illustrate
the evangelistic by-product of this kind.of program. One of the Faith and
Farm agents saved the grain store of a Muslim and his family and pro-
tecied his valuable millet and guinea corn against destruction by white
ants. This was all the food that the family had for the year. Quietly the
African Christian farmer shared his skill and knowledge as he worked
alongside the Muslim farmer in preserving his crops. Later the Muslim
inquired, “What makes you give up your time and come to help me?”
The farmer replied, “Because we want to be like our Master, Jesus
Christ, who fed the people when they were hungry.” And that day the
Muslim farmer listened with sympathy to the Gospel message for the first
time, and he began to understand it. Another Faith and Farm worker ¢x-
plained that the better yields on his own farm were due to the powder he
mixed with the seed before sowing in order to keep the insects away. His
pagan neighbor agreed to try it for himself, It worked. ‘And a venture
developed because the pagan neighbor began to learn that the Christian
God, through his servants, is interested in his everyday problems.

In another area of Africa a group of Christiang in Western Dahomey

realized that to stay on their over-populated, worn-out iand was not
honoring to God; furthermore, as one leader expressed it, to continue
working hard and getting practically nothing for it brought you to the
point where you began doubting your own ability. Next to go, he added,
was your self-respect. They moved therefore to an area about a hundred
kilometers away and soon found themselves welcoming non-Christians
to the settlements. Within & short time, nearly all the strangers had
become Christians. So began a movement that has proved to be as much
an evangelistic enterprise as an agricultural one, with some school-~
leavers seeing for the first time a future in the type of farming the setile-
ments offered. Before long there were nine of these settiements, each
started by a small group of Christians which grew as more people joined
them. o
Our development programs, then, must be more comprehensive and
inter-related, crossing the traditional lihes of demarcation. For instance,
we can help a man to grow more food, but that is of little value if we do
not teach him how to store that food without much of it being eaten by in-
sects. We can teach a man how to grow food of better nutritional value,
but there is little point to it if we neglect to show him how to make sure
that the water he drinks is free from disease. ’

Development with dignity - ‘ :
1t has been said that when a man has lost his dignity he has lost
everything.. And that.is the first thing he loses when he becomes
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unemployed. He loses the respect of his neighbors. He loses the respect of
his family. But worse. He loses respect for himself. This is one of the ma-
Jor sociological problems in the aftermath of disaster or national
upheaval. But here, as in's¢ many other areas, “man’s extremity becomes
God’s opportunity.” -

_ In one of our rehabilitation programs it Bangladesh, we had the
privilege of supporting a dynamic young New Zealand missionary, Peter
McNee. In the course of eighteen months he built over 1,200 houses in
the Chandpur district that had been devastated by the civil war. But not
ox.lly.has he rehoused whole communities — he has helped to restore their
dignity by helping them to help themselves. The houses we built together
cost no more than 50 pounds each, because the local people rebuilt their
own houses with timber and corrugated sheeting purchased by TEAR
Fund under the supervision and direction of Peter McMee who taught
more than twenty local Bengali carpenters with his “on-the-job-training”
techniques. Recently, the Bengali foreman who was Peter McNee’s right-
h.and_ man was soundly converted to Christ through what he saw in the
life as well as through what he heard from the lips of this dedicated
young Baptist missionary.

“Give a man a fish and you feed him for a day,” says the Chinese
proverb, “Teach him how to fish and you feed him for life.” We have
been able to prove the wisdom of this philosophy in this same area of
Bangladesh with this same remarkabie young man. Utilizing the local
Jute products, we have again helped to restore the dignity of whole com-
munities of unemployed Bengalis by teaching them how to make jute
handicrafts, In one village the program was introduced with sevén pence
worth of jute: now the village is self-supporting with a turnover of 250
pounds worth of goods per month,

Across the border in India, TEAR Fund has been able to assist
EFICOR (The Evangeli¢al Fellowship. of India’s Committee on Relief)
which has a similar viston of restaring the dignity of men and women who
are being mercilessly exploited by unscrupulous businessmen making
colossal profits at the workers’ expense. In Bombay, for instance, we
have® located women who are slaving (that seems the only appropriate
word) for 75 paise per day (approximately 3 1/2 pence) cutting waich-
straps for plastic toy watches. Others put clips on elastic bands for which
they get 6 paise per gross!” ' Co ’

Now, in case. corrugated sheeting, jute Bandicrafts, and plastic

watch=straps sbund a little out of place in a paper of this kind, and at a

conference of this nature, may I remind you of what the Apostle Paul
wrote to Titus, “Those who have come to belive in God should see that
they engage in-‘honourable decupations, which dare nat only honourablein
themselves, but also useful to their fellowmen™ (3:8). And again, “Qur
own people must be taught to engage in empioyment to produce the
necessities of life; they must not be unproductive’ {3:14).

Aq overriding concern, then, for the dignity of man'gives motivation
to our involvement in the working conditions of ien and the provision
for t!]e unemployed who are often the victims of a corrupt society or the
u-nfan"_distribution of wealth within that society. Referring to the situa-
tion in India, P.T. Chandapilla, General Secretary of the Union of




706 LET THE EARTH HEAR HIS VOICE

Fvangelical Students of India said, “Evangelicals must do something
more than they have ever done to affect the political and econemic
progress of natiopal development. In the area of national commitment
evangelicals are quite backward. Either they live in India as citizens of
heaven, or with loose feet longing for citizenship in some western coun-
try,” Sad to say, those words are not confined to India: they are univer-
sal.

Functional literacy : .

One of the major factors retarding the growth and development of
large communities in developing countries is the widespread illiteracy.
But in tackling this particular problem, one recognizes d basic mistake
that we have made in the past and which must not be repeaied in the
future. Literacy must be-seen as a means to an end, and not an end in it~
self. Ultirnately it can do far more harm than good to impart, or at times
impose, our more sophisticated patterns of academic education per se.
All we succeed in doing is making dissatisfied people into educated peo-
ple but still dissatisfied, because we have failed to relate their education
to life. One still hears humorous (or horrifying?) stories of rural schools
in Africa where they are taught the history of the Tudor times in England
and unmeaningful geographical facts about a world outside they will
never see or meet, and at the same time are left ignorant of how to
develop their own tand, raise their animals, tend their crops, and care for
their family. Functional literacy, or work-orienied literacy, is one of the
greatest needs we must be prepared to give time to, if we really are con-
cerned to make men whole and are going to tackle the cause of the prob-
lem and not just treat the symptoms. “In the Philippines,” points out
Dennis E. Clark in his lively book Mission in.the Seventies, “educators
now realize that the thousands of unemployable college graduates in In-
dia or Pakistan would have been better equipped with a technical school
preparation, a business course, of agricultural training.”

Functional literacy not only serves to meet the needs of the com-
munity, it gives motivation which is often lacking through disenchant-
ment of seeing the effects -~ or lack of lasting effects — from the old
academic literacy system which has been responsible for creating ghettos
of educated but unemployed dissidents. Functional titeracy very simply
seeks to identify the local and immediate problems of a community, and
gear its visual aids, vocabularies, and primers to solving those problems.

As the people outline their difficulties and begin to discuss the possi-
ble answers, they will then see their need for a certain amount of literacy
work. They. will see the need to understand diagrams, to count, and to
work out simple,calcuiations for the area of their land — for instance, the
number of plants required, and how much feed is required to keep their
caitie or poultry healthy. These very practical and down-to-earth mat-
ters help them to recognize the value of becoming literate and to put into
practice what they are learning. _

Joseph Jibi, the leader of a Faith and Farm project in Nigeria, wrote,
“People have to be taught not only how to grow their vegetables, but also
how to use them. Only when they understand the importance of fruit and
vegetables in their diet wil]l people come to use them.in everyday life.”
This is functional education par excellence.
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In different parts of. Africa this simple system is being worked out
njp;t_effectw_ely' in-areas that are cultivating bananas dnd other nutri-
tional crops. More widely, the system is being employed to good effect in
the. field of whgt is known as “home economics” — again 4 very simple
but very ‘effective, down-to-earth, relevant, anid- meaningful izuprm}i)&
ment not only in educating people, but in raising their living standards
and hqpes for becoming self-sufficiént and self-supporting,oand at the
zfivn:]ef;mi:ié::]pmvmg phe_ ‘l.gene.ral health, _hygie'ne, a-nd'welfare of their

No ;ufalrh without health IR
The renowned British Prime Minister, Benjamin Disrael] ai
that the wealth of a nation lay in thehealth of hJer p;logllgrsz‘:fl)lx;oeﬁtclfosl? lﬁ
the subject of medicine is being covered in‘a separate ses'sic)n Iam su%e
that our medical colleagues would want us to recognize the co’ntribution
of meghur;e toward “fulness of dife.” In-a day when the World Health
Orgamzat}on informs us that 100 million people die or are-disabled ev-
ery year in developing countries because of a shortage of people with
even the most elementary medical training; we cannot look upon medical
ministry merely as an avenuve for cvangelism - a’means to an end. Tt is
part and pargel of the' church’s total mission, that is, if we are o bt; true
to the-comm:s§ion and exampie of our Master, “who went aboiit doin
good and heftlmg all that were oppréssed by the devil” (Acts 10:38) lgt
was part of his tripartite ministry that isclearly spelled out in Mati 9:35
wherg we.are tpl'd that *Jesus wert about all their cities and Vi-fkaées,
teachmg‘m their synagogues and preaching the ‘gospel of the-kingdom’
anq hea_]mg every disease and ‘infirmity. - As Dr. Kenneth Scott argues in
The New Era in Medical Missions, medical missions are fiot a superfluous
OI EVen an accessory responsibility of the organized :Christian world
The);\are.fu'.ndamen;al, along with preaching and teaching.: .
' missionary” doctor, writing from West Africa, i z
ftr.st. thing hc; has to offer that will be séen and accepted, i?i]ilse ;?;fte};:ito;}ﬁ
i,blllty and thegfity, *“That is what we are expected to have,” he writes
aq’ﬁ, to begin with; that is the only thing that is wanted: From that § oir;é
s-lolwly' we may bope- to proceed. When there is respect, one can efpe’ct
hkm% to come tn, and then, the Lord willing, fellowship and Christian
love.” At another conference | had the privilege of sharing in, a young

. missionary doctor who is also a firsticlass surgeon shared with the con-

teren‘xce some of the questions he had beeti forced to ask-himself in his
medical work in East Africa relating to public health programs and the
setting up“of a “kw:_ashiorkor” clinic. At first he had been plagied by the
ques‘tu‘)’r}_, Am I'being a missionary? How many people am' | winning for
Christ? Tl:us, he argued, was leading him up a back alley, until the Lord
ipoke to him and gave him peace in his own heart, heli;ing him to see
that I was doing it because the Lord had commanded me to be compas-
slonate, and I knew he wanted me to be a doctor, 1 am not just d(I))in
medical missionary work.” he said, “in order to win people for‘(’hrisﬁg
but to care’ for people for the sake of Christ.” And I thought la;:er of
somethlpg thalt Samuel Escobar wrote in his Social Responsibility and the
Church in Latin:Ameriva, when he took some Christians to task for having
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a guilty conscience over their schools and hospitals and health centers.

“If in them we evangelize, splendid; but let us not use them,” he argued,

“as a medium of coercion to force upon others the Gospel. [t is not neces-
sary. In themselves, they are the expression of Christian maturity.” Life
in all its fullness, then, cannot be proclaimed in vacuo — neglecting the
command and the example of our Lord Jesus Christ, who brought
“wholeness” to people wheo were in need of healing. But let us not fall
into the trap of looking upon this ministry as a disguised form of evange-
lism, for as John Taylor rightly concludes in his book For oll the World,
“There is nothing in the Gospel that suggests either that Jesus healed
men, or that he gave his healing powers to others, in order to make disci-
ples.” His healing ministry was an extension of his fotal mission and an
expression of his love. Love without strings, “Not just in word or in
speech, but in deed and truth.” o :

The whole Gospel to the whole man .

In this sketchy and all too inadequate glance at some of the social
implications of the Gospel, I have tried, by way of illustration, to under-
line what Senator Mark Hatfield states in his collection of addresses,
Conflict and Conscience, whete he argues very clearly that we must find
viable means to relate the Good News to the turmoil of our era. We must
see, with him, that there is no point in wasting time and energy answering
questions that nobody is asking. There is no purpose in harnessing our
talents today to fight the theological battles of yesterday at the expense of
the real socio-theological problems that will confront us tomorrow. “As
we have addressed ourselves to the theological problems of organic
evolution in the past,” says Senator Hatfield, “let us turn to the theologi-
cal problems of.social revolution in the present. To do less is to-concern
ourselves with only half of the Gospel..*. .

I wonder, then, if we are being recalled to reconsider our. whole
strategy of Christian service and evangelism and to. recognize that the
time is limited when we can embark on evangelistic enterprises per se at
the expense of the total welfare of the people we are seeking to save. Is
this. not the unscriptural luxury of a bygone era? And, by force of cir-
cumstances, e.g., the restriction being enforeed upon missionary activi-
ties concerned solely with evangelism, are we not being driven back to
the example of our Lord Jesus Christ-who was concerned to take the
whole Gospel to the whole man? is-it fair to conclude that many of our
Christian campaigns are unreal and unbiblical because of their sole
preoccupation with man’s spiritual welfare? These are questions we.are
being forced to ask. o : o .

Furthermore, as Marshall McLuhan has reminded us, “The medium
is the message.” So too is the messenger, and the manner in which he
communicates his message. Form cannot be divorced from content, not
vice versa. : .

~ Moreover, living in our “global village” with its increasingly in-
terlocking cultures and network of communications, our societies them-
selves are becoming increasingly interdependent. $o too must our minis-
try. Again, as Senator Hatfield puts it, “We as evangelicals must regain
sensitivity to the corporateness of human life. We must become sensitive
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to issues of social morality as well as to issues of private maorality. We
must learn to repent of and respond to collective guilt as well as in-
dividual guilt, This becomes increasingly important as the structures of
life becqmc more interdependent and interrelated. An ethic which deals
solely with personal morals is singularly inadequate if it fails to deal with
war, poverty, and racial antagonism as well.”

If as Christians we believe that we are called to “beéar one another’s
burdens,” we must know what it means to share oné another’s burdens. T
_recgl]. that someone once asked Solon the great Greek lawmaker h(;w
Justice could be achieved in Athens. “It can be achieved,” he replie’d “if
those people who are not directly affected by wrong are just as indign,ant
about it as those who are personally hurt.” May such indignation drive us

to a more real fulfillment of our task in bringing fullness of life to those
we seek 1o serve,




