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The intention of this paper is not to provide ready made answers to any
of the problems discussed but to raise certain-issues to stimulate thought
and discussion. The paper also does not ¢laim to present.a we‘ll‘th()l_agh‘tu
out strategy among the Muslims — an evangelist must keep his tactics in
a fluid state and act according to the situation under the guidance of the
Holy Spirit. : : : :

1 have leaned heavily on the rich experiences of many past and pres-
ent writers who devated the best of their lives as evangelists among the
Muslims. T would strongly recommend all those who are interested in the
subject to study their works diligently. -

First, we must realize that Islam is not merely a religion: but a com-
plete code of life. We who live in Pakistan know this very well anFl we
become all the more conscious of it when we try to separate our religion
and nationality. This fact may not be fully appreciated by others than the
nationals themselves and therefore it needs to be stressed at some length.

In February, 1974, an Islamic Summit Conference qf all the
Muslim states was held in the historic city of Lahore — where in 1940 a
resolution was passed by the Muslim League demanding a separate
homeland for the Muslims of India where they would be free to practice
their religion without hindrance. The aim of the Summit Conference was
to stress the unity of all Muslim countries, It was a wonderful experience
for one to have gone through. Radio, television, newspapers, and maga-
zines all were harnessed to emphasize the Islamic spirit of the occasion.
No sensitive heart could be unaware of the thrill of the religious fervpr
displayed by the common people. To watch the live televised transmis-
sion of the Jumma prayers from the Badshahi Mosque, was to feel the
sense of brotherhood, the pride of belonging to. a fellowship of all
believers in One God from Algiers to Indonesia,

‘We as Pakistani Christians had a divided feeling. We could feel what
our compatriots were feeling and yet we were not fully with them, It was
only when the Lebanese delegation arrived and their foreign minister,
who is a Christian, made a statement that some of us partly associated
ourselves with what was going on. Our depressed spirits further
recovered a bit on the arrival of the patriarch of Antioch along with a
group of Arab Christians who threw their weight on tl.w.Mushm. side on
the question of Jerusalem. Our sense of inf_erlonty‘ in beigngmg to a
“rootless minority” was to some extent overcome, This peculiar problem
of the Christians was further limelighted by two letters that appeared
one after another in The Pakistan Times, an English daily, on February
26. The first one was by Mrs. Khanna, a Christian lady, who has from
time to time written articles and letters on the subject of problems of
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Pakistani Christians. She advocated that we Pakistani Christians should
fully associate ourselves with our countrymen and consider ourselves as
Pakistatiis first and Christians afterwards. She even went to the extent of
blaming the “*British-sent” missionaries for making us Christians foretgn-
ers in our own country. Mr. Joshua Fazal Din — a Christian leader and
a former deputy minister in one of (he former governments — in his re-
joindér in the same paper {March 4) rightly stressed the fact that we are
Christians first and Pakistani afterwards. He further paid tribute to the
ihissionaries for the wonderful contribution they had made to the various’
languages and literature, atid who had served our country by their
humanitarian institations at the grass roots. Mr. Fazal Din pointed out
that Mrs, Khanna’s confusion was due to her ignorance of the fundamen-
tal difference between Christianity and Islam. Christianily gives pre-
cedence to religion, while in Islam thé state and religion tend to merge
inta one another. He went on to say, “Tt is because of this clear teaching
of Christianity that cver the ages many people have been leaving their
homelands as pilgrims whenever they have felt that their own state was
refusing to ‘accept’ them as full citizens ‘in the name of Christ.” ”

If this is how the Christian lgaders feel, how much more must a
Muslim feel on this question of religion and nationality. The Gospel is
not preached in a vacuum — it is to be preached to men and women who
have feelings and an intellect and a will. Unless we appreciate the social
and cuitural complex within which they exist, we cannot effectively com-
municate the Gospel to them. A Muslim is not simply an individual —he
is a member of a close-knit society and within it a member of an even
closer-knit family — an idea that the people from the West may not be
able to imagine. A Muslim on hearing the call of our Lord is subjected to
many conflicting toyalties — those of family, of society, and the state,
besides the personal inner conflicts. How ¢rie 'what our Lord said
regarding this matter: “IDo not think I have come to bring péace on earth.
[ have come to set a man against his father, and a daughter against her
mother..., and a man’s foes will be those of his own household.”

‘This is the price that a follower of Christ has to pay, but can we help
him to resolve some of his difficulties? _

Kenneth Cragg raises this question, “I5 it possible to familiarize the
Muslim with the truth that to become a Christian is not merely a shift of
communities, that it does not rob Muslim society, as such, of a potential
servant and the local community, as such, of a loving son? How can we
demonstrate that to become a Christian is to remain responsible in some
sense for ‘Muslim’ citizenship?” :

_ Cragg has raised this question in regard to that of baptism. He
earlier stated, “In the first place Muslim society is not individualistic but
commuttal. Therefore, is the individual the appropridte unit of baptism?
Perhaps forms of the new allegiance might be more meaningfully fulfill-
ed in community. Official baptism may have in Mustim eyés an ap-
pearance of treason, because of strong communal and national ties to
Islam. In the New Testament days and in the modern West, baptism does
not medn a réjection of particular citizenship. In the modern Bast it
seermns to mean that. The Muslim in the Arab world thinks of the Chris-
tian Church as a separate miller perhaps with different language, cer-
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for it is, after all, the Spirit that bloweth where it listeth, but still our
Lord told his disciples, “Follow me and I will make you fishers of men,”
Fishing is a game of skill and patience and we too must acquire these two
qualities,

The first of the evangelical missionaries who had g special burden
for the Muslims was Henry Martyn (1781-1812), His initial effort was to
make the New Testament avaitable to Muslims in their languages, so he
set.out to make transldtions in Urdu, Persian, and Arabic. Combined
with this he used the older method of street preaching. it was during one
of these street sermons that an influential Mustim, a keeper of the jewels
of the court of Oudh, Sheikh Salih, while standing on the fringe of that
group, heard Henry Martyn preach in his language. Curiosity led him to
seek the place of this Englishman. He was able to persuade Sabat, who
was assisting Martyn with the translation, to make him the calligrapher.
As he copied out the Gospel in a fair hand for lithoprinting he was con-
verted and, was baptized in 1810 by the Rev. David Brown, taking the
name of Abdul Masih (“the slave of Christ”), Bishop Heber ordained
him as the first native priest of the Anglican church. “He understood the
implication of the Gospel and years before medical missions were known
in india (indeed any organized missions, since Martyn and his successors
were East India Company chaplains), Abdul Masih established a dispen-
sary for which he: qualified himself and on which he spent his own per-

sonal resources. It was his pioneer example that stimulated English
medijcal ministry in the sub-continent.” _ '

. Sometimes God gives to one person the gift of winning many souls -
“those who turn. many to righteousness shall shine like the stars for ever
and ever.”” One of these stars was Pfander (1803-1865), In'1820 he was at
Basle Missionary college. He was a brilliant linguist and the college
decided that he should translate the Scriptures in the Asiatic languages;
for this purpose he went to Armenia in 1825, Here he realized that
preaching the Gospel among the Muslims could not be done in the same
way as it is done in the West. The Muslims possessed a Holy Book which
they regarded as heaven-sent and they considered the Christian Serip-
tures as abrogated, $o he set himself to study the Quran and the Hadith.
His study convinced him that millions of Muslims who believe on Allah
and the Quran and the Prophet of Arabia conld be easily won for Christ,
the Lord of the Universe, if only they were guided aright, He further
realized that the Christians of that area had been dominated by Muslims
and their theology, and many had embraced Istam. Pfander wanted to
win back these lost sheep and to show to the Muslims the right path, so he
wrote his famous book The Balance of Truth (Mizan-ul-Haq) in 1829, In
1833 he came to India and learnt Urdu and completed his Mizan-ul-Hag.
Pfander carried on his bazaar preaching and public debates.

In 1845 one of the government servants wrote a reply to The Balance
af Truth. Then followed a series of books by Muslim scholars refuting
Christianity. Pfander made an appeal to his European friends to send
him the latest theological books which would help him to reply to the
Muslim scholars. The interesting background is that it was the Roman
Catholic bishop and his priests who used to supply to the Muslim schol-
ars books by Strauss, Feuerbach, and others, so that the Protestants be
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put to shame. They also supplied them the books of the early heresiarchs
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Public debate and controversy may break down the intelleciual bar-
rier, but this alone rarely wins a person’s heart, Lefroy realized this:
“Most of the oider controversial literature on the Christian side,” he
commented, “is .., very hard indeed, as though intended rather to confute
the enemy than to win the disguised friend. Similarly, much of our
preaching seems to me rather as though we were hoping to convert men
by throwing brickbats at them, in the form of truth.” o

The first great error. that the Christians made was to wage the
Crusades — the effects of which are felt even to this day in Muslim-
Christian relationships, Even around the 1530s Erasmus wrote, “The
best way and most effectual to overcome and win Turks would be if they
shall perceive that thing which Christ taught and expressed in His life to
shine in us ... in my mind it were best before we should try with thems in
battle to attack them with epistles and some little books ™

- In the twentieth century we have moved much further than the
strategy of conflict, The.idea of dialogue is ancther way of saying that we
together should seek to find the truth. If we want others to know about
our faith, it is as much our duty to study houestly their faith as well. Most
of the writers of the present century advise us.to avoid the attitude of an-
tagonigm — an attitude that has been bedeviling our relationships down
the centuries since the Crusades. We must be honest in recognizing the
best that is in Islam. David Brown in his book The Way of the Prophet,
(1962} writes: o

“Thus to decry Mubammad for his failings is to forget his heroism
and essential truth of his prophetic message: to concentrate on Qur’anic
contradictions and errors s to miss its teaching about God’s activity in
nature, or the duties of mankind: to atiack Islam because of what it failed
to do is to forget the Ages of Splendour and the contributions which

Islaro has made 1o the culigre of Western Eurape. Thus the desire to
refote and to destroy ail too easily blinds the Christian to those eviderices
of God's mercy which he may be able to discern within Islanh,. But.. this
is.8 wrong way to witness because it confirms the Muslim in his Islam,
and therefore, in his prejudice against Christ and his Cross, The natural
reaction of any man when his beliefs are attacked is 1o maintajn ther the
mare resoluiely and even o discaver better reasons for doing so...The
results of missionary preaching during the past century and half demon-
strate with tragic clearncss how. unproductive such method really is.”

Of late there has been recognition ameong Muslifas of how honestly
Christian scholars have studied Islam. Here {5 the view of Dir. Sadeg
Razazadel Shafaq, Head of ‘the Department of Philosophy, Tehran
University, Iran. He was addiessing the Anteroational Istamic Collo-
quivm held in Lahore in 1958, It.was given unger the title “Christianity
and Istam,” in the section on Islam's atiitude. towards and relations with
other faithe, “As I have already indicated in one of the sessions of the
Continuing Cominittee of the Muslim-Christian Co-operation, the
universities of both faiths should create special institations
Estam .and Christianity under modern light: Such institutions will heip
gradually to do away with-the traditional misunderstandings, misre;ﬁré
sentations, and misinterpretations. In this respect, Christendom is aj-
ready far ahead of the Islamic world, for many centers of study of com-
parative religion have been set 1o work in Eurcpe and America, with
food resultg,”

institutions studying
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- Here is another view of a younger man, Muhammad Daud Rahbar,
taken from his review of Cragg’s book, The Call of the Minaret, “With
justification he (Cragg) deplores the ignorance among the Muslims about
what Christianity is and means (pp.246-247). How impatient the Chris-
tian scholar could feel when a Muskim scholar talks polemically without
knowledge of the elements of Christianity, just as a similar ignorance
about Islam on the part of Christians vexes the Muslim. But the position
is one of unbalance. Christians have studied Islam with more depth than
might have been expected from any nofi-Muslim community. Muslims
often remark that such study is perverted and wrongly motivated, But at
least it is a study and it is “motivated.” Do we not have among Muslims,
as a kind of coungerpart, a “motivated” ignorance of Christianity? :
“Can any Muslim scholar in the whole Islamic world claim with
conviction that he knows more about Christianity than the average
Christian Islamicist in a Western University knows about Islaa? Do not
we Muslims rather talk about Christianity from ignorance than from ade-
quate knowledge?” ' ' 7
To help our Muslim brother to cross the intellectual barrier, we
must supply him with the best possible literature on the subject. Unfor-
tunately, there is an utter lack of new and up-to-date literature for this
purpose in our language. Even our apologetic literature is old material
rehashed. We need scholars who would keep in touch with all that is
being written by Muslims about Islam. There are movements within
Islam which are questioning some of the old orthodox dogmas and prac-
tices, on which traditional Islam has been built. In their struggle we
should be able to help them to find the truth, The scholars should also
keep track of all that is being written about Christianity by Muslims and
to give suitable reply where it is needed. Muslim scholars have not been
sitting idle, they have been building up a great offensive and defensive
bulwark in their books to forestall any Christian incursions into Islam. It
is our duty to provide both the Muslim and the Christian with material
which would help him to see the truth, and make up his own mind. Any-
one reading the cleverly written article in the Urdu Encyclopaedia of
Islam on Injil {Gospels) would need to know the correct Christian point
of view to avoid falling victim to a scholarly misrepresentation of truth.
There is a spate of anti-Christian literature produced by the Ahmadiyas
and the Jam’at-i-Islami and it is our Tesponsibility to provide correct
guidance to the people. It is not only the “apologetic” literature that is
needed. People are hungry for devotional material (compare some of the
Sufi and other Muslim devotional material) and the material connected
with the life of Jesus Christ, for whom they have great admiration. And
even though the Muslims do not believe that Jesus Christ was crucified,
some of them cannot resist being attracted by the beauty of the whole
situation.

A young Pakistani Muslim poet, Hassan Bakht, published his collec-
tion of Urdu poems under the title Har Shakh-i-gul Salib ("'Every Branch
of the Flower — a Cross”). Most of the poems are woven around the idea
of the cross as a symbol of suffering and sacrifice.Let me translate one of
the typical verses, “Bakht, have you felt the power of the Cross? It
spreads out its arms inviting you to an embrace.”
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part ,}n winning people to Christ. My own father waz converte%ogyan;
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] \ 8 al and provided
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tians cl: , ¢ | rities in. Pakistan-were enjoying t
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Pakistan. What we only. want i Cmants of the fallomors o
v y. want is that the i
other religions must be respected.” sentiments of the followers of
Are we fully using these opportuniti ' are
‘ 1ese opportunities? Are we also prepared f
i;ﬁh. €V time when our expatriate friends will have to leaveft)hepcountr;‘l;
Iha ;)Cp w. gztth?ann, in an excellent book, Bridge to Islam, says, “It migh:t
_ ome countries will close their doo ,
foreigners, That would be re i ot ey 1o
igners, ( > regrettable. Yet it does not
Christ is proclaimed, whether b i i ot the s
' med, v foreigners or nationals of th
_The witness of the latter will be m ' vally the work
F ik | ore valuable and eventually th
will be done by them. These national ' e ors ofac.
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tive by the withdrawal of the forei itical | e horribrs
‘ . ; gn political influence, because horri
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e. ey now proclaim the i i
Chniat ang for oy proclain message of Christ, then they witness for
But has the national church been i
. prepared for this work? [ think this
::Sa the weake.st‘ part of our program, The Greeks who wanted to see Jemi:
Pail;t;gi};}':élt;}); because he apparently had a Greek name. Will our
. ers come to us to inquire about Jesus? Unhappi
‘ : ? il
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S isunity among us that our witness among our Musli
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ose who hope in thee be put to sh
:hr((l)_uih me, O Lord God of hosts; let not those who seek thé)e be brojgi
o dishonor thrqugh me, O God of Israel” (Psa. 69:6),
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concern for our Muslim brothers. i  through our love and
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intelléctual, the social, the emotional barriers may be over-

camz}‘:)it unless by the grace of God we touch another heart w;tl; {ove, 1tf
may gever really come o know the much greater anld wonder.u _ 07(11@‘0
God for him. A recent convert who was ssrugghng with thg social ai:l‘l in-
teilectual barriers, while stili a Musl‘lm wrote these words,. tblS
stimutkating to think that cases of conversion through sheer reas_onm% }en
tween dogmas of two religions are very rare, perhaps nqn-ex{stena.nce
" cases of conversion where prosperity, Sf)Clal status, security, venge ‘
against native society, emotional experimentation aqd the like, are fnot
the motives, the change of faith is m'otw?ted perhaps infinitely lmorgf re};
quently by love for charming virtues, ofa ma_gr}enc pf{rion, or ”ove or
group of lovable associates, than by cold religious arithmetic. Midham.

It was this loving friendship of some'peoplg that won Dr, Muham
mad Daud Rahbar finally to Christ. | @hml:c the message fgr thfe twhené
tieth-century evangelist among the Muslims 1s perhaps best given o thes
Wor(j‘?in place of a frontal attack launched on the intellectual l;e;el,hghg
best of modern missionaries to Islam pursue a model of approach w I'Ct
was seldomy neglected by their predeces;or:;;-but which was n;everhgm e;
trusted to bear full fruit — the method of intimate personai fei ()I;vsl 1p31?
loving service, of sympathetic testimony, and_ of umt;d pr~aye.:r.. € iﬁl\: Ugf
that the essence of conversion is direct experience of the bav1lng po]:\fil of
Christ, they seek to lead the Muslim to that experlence‘by he;lplllzg 1n o
sense his deepest needs, by appealing to what he has alrea y (I;OW o
God in his inner Jife, and by sharing with him whatIC_hrlst has one fo
them, In counting upon Christ himself, and not theorie$ ziaboutl?'lm,‘i;o exf
ert the drawing power, they are aided by the fact thajt the charac e’r od
Christ does attract the Mohammedan 'and is doing so more an
more.... The most hopeful note in the Islamic wo;rlda tqday is the, toMma;?y,
irresistible attraction of the Person of Jesus Ch}'lst. To make the " us 1dm
feel that attraction through deepening friendship, through a guide hstt;1 32
of the New Testament, through leisurel_y. c_onfe_rcnce, and througthgsails
prayer together which confesses God’s Splrl;t! alone can converF — thi
the primary aim on which all else depends.

LET THE EARTH HEAR HIS VOICE .
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EVANGELIZATION AMONG MUSLIMS
STRATEGY GROUP REPORT | '

Chairman: Dennis Clark
Secretary: Phil Parshall

Preamble: .

In a packed room with over 75 nationals and missionaries in attendance,
the great and crucial issues of Muslim evangelism were discussed. The in-
put of Christian ministers from countrics as geographically diverse as In-
donesia and Morocco added significantly to the cross-pollenization of
views regarding the various methodological options open to the servant
of Jesus Christ, An informed Christian teader challenged the group by
stating that “never in recent history have so many Muslims been coming
to Christ.” Yet the reality of the over 600 million adherents of Islam yet
to be evangelized left a sobering impression on the gathered participants.

Methodology:

A number of tradional means of Muslim evangelism were suggested
such as visitation, films, radio, institutional outreach, studjed ministry,
open air meetings, literary programs, reading rooms, and tract distribu-
tion. However, several more creative postulations evolved as the
delegates interacted with each other, In various areas indigenous drama
and musical programs have been successfully presented as a means of
communicating the Gospel. Particularly, it was telt; Christmas and
Easter provide ready-made opportunities for this form of sharing Christ,

Recently a healing campaign took place in a major city of the
Islamic world. Over 20,000 people stood in rapt attention in a littered
brick field to hear the message of a visiting evangelist. The response was
5o great that on the fourth night the police moved in and arrested the five
members of the preaching-healing téam. All were decldred persona non
grata and expelled from the country. Perhaps such a ministry on a dis-
creet church-related basis could be used of the Lord as have the similar
great campaigns of Latin America.

Correspondence schools.such as those found in Lebanon and
Bangladesh continue to prove useful in seed sowing, It was agreed that
more emphasis must be placed on follow-up threugh rallies and camps in
order to obtain maximum results from these efforts,

. Several experiments are under way with the use of “Fraternities of
New Believers” as a type of halfway house for the purpose of winning and
discipling Muslims. A culturally attractive form of worship is adopted
with the view of minimizing societal distocation for the inferior.

The use of cross-cultural national missionaries from within the area
now under review was.a proposal accepted by all present. In the past
teams of Indonesians have visited severa] Asian countries, the most nota-
ble of which was Pakistan. Their ministry was well received. It is hoped
that in the near future a team of Asian or Middle East converted
Muslims can minister on a much broader basis,




