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fntroduction - . -
The recent changes within the Roman Catholic church have elicited

mixed responses from evangelical Protestants, Some are very suspicious
of these developments. They dismiss them as public relations techniques
which do not reflect genuine internal changes. On the other side of the
spectrum are those who welcome the changes believing them to be an un-
mistakable work of the Holy Spirit leading the Catholic church towards
an evangelical awakening, Most of those who hgve s}udnec} the recent
situation carefully, however, would be more cautious in thes%ﬂ ;udgmept.
They know enough to be convinced that Rome is rea'lly changmg_(desplte
her claim to changelessness), but they are not so naive as to ]:)glleve that
all the changes are in the right direction. That the Holy Spirit is at work
within the Roman Catholic church today is unquestioned; but the extent
to which he is the Author of a particular trend is still open to question.

The Second Vatican Council (1963-65) gave impetus to many en-
couraging trends in Roman Catholicism. The documents of thk'lt'COLmC.ll
are considered by many Catholics to be the most up-to-date of'f1c1_a1 posi-
tion of their church. It is remarkable, therefore, to find, within these
documents, statements such as the following: _

"Christ summons the Church, as she goes on her pilgrim way, to that
continual reformation of which she always has need, insqfar as she is
an institution of men here on earth. Therefore, if the mﬂuence of
events or of the times has led to deficiencies in conduct, in Church
discipline, or even in the formulation of doctrine ...these should be ap-
propriately rectified at the proper moment.”

For the church that claims it never changes to officially talk abgut a
“continual reformation” and to extend this reformation even to the “for-
mulation of doctrine” seems to reflect a desire for real change. The am-
biguities and tensions within the Roman Catholic churf:h.today,
however, make it difficult to gauge the impact c?f thls_ and sm?llar en-
couraging statements. The documents.of Vatican [I contain some
mutually exclusive views of conservative and progressive Catholic
theologians. In a recent comment on the current state of the church, Jo.hn
Stott said, “The Roman monolith, which for centuries has appeared in-
violable, has at last ¢racked open. Conservatives and progressives, tradi-
tionalists and radicals, are engaged in a fierce power struggle. Bef:quse
the issues were stiil open during Vatican I1, the Council endorsed opinions
which oppose, contradict and exclude each other. To many observgrg the
whole church seems to be in unprecedented disarray, Moreover, it is by
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no means clear whether the final outcome will be the triumph of biblical
truth or a disastrous lapse into some kind of existential subjectivism. All
Christian people should be praying for those who are caught willy-nilly
in this transitional agony.” .

In view of this complex and ambiguous situation, it becomes im-
possible to adequately study trends in modern Catholicism within the
scope of such a brief paper. The limited purpose of this paper, therefore
is to. outline and analyze four significant frends within the Roman
Catholic church today, :

Miny important areas of change (such as teachings about the Virgin
Mary) have not even been mentioned. It has also been impossible, due 1o
limited space, to document every statement which the perceptive reader
might question. _ o

The four trends which are presented have been developing for some
time. Many observers believe that these trends will continue and even-
tually radically transform the Catholic church. The writer has not shared
all his reservations or criticisms of these trends, rather an attempt has
been made to give the reader an insight into what progressive Catholic
theologians think is happening to their church. The same situation could
be looked at differently by someone else! Thus it is hoped that the reader,
rather than being worried that the paper is not critical enough of Rome,
would instead investigate the changes seriously.

" As evangelical Protestants attempt to uriderstand and evaluate these
four trends in the Catholic church, they need to determine how they are
to react to them: The last part of the paper presents some chaliénges to
evangelical Protestants arising out of these changes in Rome.

The brief time in which this paper had to be researched and written
did not allow thé writer to do as much pefsonal verification as he would
have liked. Any errors of fact or documentation will, therefore, be grate-
fully received! : : :

Inthis paper, references to “church,” “Catholic” or “theologian” al-
ways refer to the Roman Catholic context unless otherwise stated.”

PART ONE; TRENDS o

1. Reinterpretation of dogma o o :
While most traditional Catholic teaching and dogma remains
unchanged, the meaning of these dogmas for today is undergoing radjcal
change. This reinterpretation of dogma is justified by progressive
theologians on the basis that it is the intent of a particular doctrine which
is infallible and unchangeable, rather than its formulation in a particular
historical context. This procéss of reinterpretation allows the modern
theologian to emphasize aspécts of a doctrine which previously received
little or 'no attention in Catholic teaching. R : o
Thus, for example, the dogma of the “real presence” of Christ i the
Eucharist is reaffirmed, but the medieval emphasis upon-transubstantia-
tion is dismissed as a scholastic attempt to' explain this particular
doctrine, Having rejected the philosophical framework of scholasticism,
modern theologians are able to place’ a different emphasis on the
church’s view of the Eucharist and to present this in language and con-
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cepts suited-to contemporary thought. This may n‘ot' make tilgrdi(;c;g:i
more palatable to Protestants. The change of emphdslis,-hmi'le er. s often
reflected in the worship of modern _.Ca}hc}?cs. Davnq Wells br gl
i in his recent book, Revolution in Rome:. - : o
this ffil(;:dlged the Mass is often seen as the occas;oncxg_hen_they ;gﬁxf_ifg:g
. , before, when Christ is res iced
themselves to God rather than, as ) . ced
i ith the automatic transfor
to God. The new concern is no-fonger w tic transfor
i i : I body and blood of Christ...
mation of the elements into the actua ng ot o
i jecti i iti the participants in the celebrs
ith the subjective dlsposumnlof : ‘
gon...The alag teaching is not denied, it has merely-been pushed into the
kground. . : o . ) L
"{I)“t;lcisgqearch for the intent of doctrinal fomziulationsd;sl espe;:;illiyc
itf ‘ i i hich were developed-in po
fruitful when applied to doctrines w e polemt
ituati asis ired to defend one facet of a doctri y
situations. The emphasis required to d ne may
i denial of other. aspects o
have been later misunderstood as a : oo
i g ¢ hat the Council of Trent ( )
doctrine. For example, the fact t ‘ ; L (1345) cop
] 2 1’8 teaching on justification by
demned what i understood as the Reforme Justitication by
i ¢ i h today from viewing the m
, need not prevent the Catholic ch}urc ; g ;
izit}gifferentlyapf{emoved from the historical context, ar}d‘ stripped _0;
po'iemi'c language, some progressive Catholic positions soun
isi imi formers! , )
risingly similar to that of the Re . .
Surp\;;hilgeythcre still are many reactionary and conservative Cagl()l:)c;
thinkers, they are becoming a: definite minority. A se‘ﬂou_ﬁl'sth; y ¢
progress’ive Catholic writers demonstrates the freed??l \?tl}r‘g lgcofrgzia)](
f i i . To use proof-texts
of them are reinterpreting dogma, To ' . o offeid
i i npt to affirm that the churc _
Catholic documents .in an attempt : N as not
; i standing of what is actually happening.
changed betrays little underbt.an 1 L poening. Peo-
] terpretation will ¢o
ho do not understand this trend of reinte: : :
E}lle;l\?enge Roman Catholics on doctrinal emphases which have lost much
“ their historical significance. N 3
o thThe question which can be legitimately asket:d, ho\ivet\{er, 1issw;};§iti};3rl
i i intent of dogmatic formulations is. radi
this desire to return to the intent of ‘ : ¢ o
' i “intent” is still contrary to the prog
enough! What if the “inten . to the progressive
i i ; ctrine have to
fogian’s own views? To what extent dpes doctr] :
z:legc(;%pture? This crucial question leads into the next trend in modern
Catholicism; the new emphasis on Scripture., N

2. New emphasis on Scripture o

ivid o i i t so long ago, when the
Many have vivid memories of the time, no ) en the
Roman Cyatholic church seemed to be éa maéor._oppo?jg'incc;ﬁ E:i}lcalt‘li;?'r}it?ll:e
i i i ; . Today there is a.rz : |1
tion of the Bible in the free world y there i q ‘ m
i i i i d distributing of Scripture among
new interest in reading, studying an rib ot 5 jong
' i has been a significant relig
Roman Catholics the world over ] as b pificant religlots
i st decade. It is no longer unusual to ] :
B e O e o e igned to promote greater interest in
ici oman Catholic projects designed to p ‘ s
lecéaégélé V{}heréas'previously Catholics were oftenddtlscgur:ogeguir;)rme
ing the Bible, : t only encouraged to.do so, but
reading the Bible, now they are no ut are
' ; de by Protestant or ecum
also allowed to use many translations ma, _' imet
gr;)Oups. In many parts of the world, Bible study groups are becoming a
regulaf feature of Roman Catholic life. . L
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Official support for this new interest in Scripture can be found in the
documents of Vatican I, “Easy access to the Sacred Seriptures should be
provided for ail the Christian faithful ” A Catholic commentator’s note
following this statément says, “This is perhiaps the most novel section of
the Constitution, Not since the early centuries of the church has an offi-
cial document urged the availability of the Scriptures for all.” This new

emphasis on Scripture was reflected in the discussion and the texts of

Life of Priests. This document affirms that the, primary responsibility of
priests is not the administration of the sacraments but rather the preach-
ing of the Word, “For through the saving Word the spark of faith is
struck in the hearts of unbelievers, and fed it the hearts of the faithful.”
This new emphasis on Seripture raises the age-long gquestion of the
relationship betweet: Scripture and tradition. This question  was the oc-
casion of a dramatic debate during the first session of Vatican I1. The
prelimiinary draft submitted to the council presented Scripture and tradi-
tion “as two separate sources of revelation. This draft received such
severe criticism that Pope J ohn XXIII personally intervened and set up a
new commission to study the matter farther. The final document, which
was unanimously approved during the fourth session of the council,
reflects the thinking of many progressive theologians that tradition is the
authoritative interpreter of Scripture father than a ‘separate source of
revelation. Thus the Revelation of God to man is found in Scripture as
interpreted by tradition. P o
The Dogmatic Constitution on Divine Revelation made provision,
however, for doctrines such as the assumption of Mary, for which bibli-
cal support cannot be found. Article 9 states that . it is not from sacred
Scripture alone that the church draws her certainty about everything
which has been revealed.” Thie source of revelation is Scripture, the “cer-
tain” interprefer is tradition, A footnote to this text reads, “It does not
exclude ilie opinion that all revelation is in some way, though perhaps
pbscurely,'cont‘a_ined inScripture, But this may not suffice for certitude,
and in fact the church always utiderstanids and interprets Scripture in the
light of her continuous tradition.” Thus tradition can rule that a certain
doctrine is “implicit” in Scripture even if this is not obvious from bibli-
cal exegesis, - : : _
- While this loophole obviously limits the authority of Scripture with-

“in the church, the change which is taking place must not be minimized, In

concluding his evaluation of this new interest in-Scripture within the

Roman Cathiolic church John Stott has said: .
“Meanwhile, we may and must be thankful for those tentative con-
cessions to the primacy of Scripture, which emerge from the Con-
stitution like the first snowdrops heralding the end of the freeze and
the beginning of spring. They at least make it possible for us, in
debate with Roman Catholics, to appeal from tradition to Scripture.
We can now challenge them to demonstrate that their tradition is in
fact a legitimate elucidation of Scripture, and neither an aceretion

which may be dispensed with nor a contradiction which must be re-
Jected.”




876 . LET THE EARTH HEAR HIS VOICE

Another question raised by the church’s new e__mgh_fl_sis_, f{?nhsgilbl)ltii;?
isin regard to its position on the inspiration and reliability of the
text. | i Leveldtion states L
icie 11 of the Constitution _on_Rc;ve ati ates,,
f?‘i‘t;fnce everything asserted by the 1:’_1;}1)1](:(15 a}lt’itloiisfglrl saw%rte}?at‘ﬁgé
___'-. : e i it it b the Oy plrl, .' 12
ters must be held to be asserted by the Spirit, oNs that ¢
} Scripuur : ledged as'teaching firmly,
’ ks of Scripture must be acknowledg h :
?zﬁ?hfully,' and _%vithout error that triith w_i_lggh. G_odhwanted put into
the sacred Writings for the sake of our salvation...

- Sorfne havé taken this statement asra;gleaé;afft' im‘gt-}?:rgg :tilgt:;;rrr_eig:
v of Scripture vording, however, is subject to different interpreta
et thiclog AN nterD is text as meaning that it
i s nterpret this text as mean Al
tions. Most progressive theologians inte pret this fext as mean ng et
aths “related to our salvation” which are without error! Th
is only the truths “related to our salvation™ whi L r o O e
allow  wide ' ty in handiing the text. They are free
allows them a widé range of liber I t. They are free to
scribe to many radicil and liberal theories about the Bible :
T s sy olatiamihis with th chutch. Theére seems to be a shift
jeopardizing their relationship with thie church. There seems to,
Jaevgs;rfrbni gv'iéWiri’g Scripture. ds a soqrcgs_qf pl;opusll;}_p}}ll_z:i g;:;?deijgé
N nter with the Christ 6f Scripture which is cor
them, it is the encounter with the Christ 6f Scripture wh h idered
\fallible, and- ipturés themselves. This ‘emphasis on ex
infallible, ‘and: not the Scnp_turc;; hemselves. This en _
11?‘12:&(:(% in modérn Catholic thinking provides a theological bac}:iglxi'gnttrﬁci
gn‘d support for the new awakeriing of réligious experience wi ‘

chiurch,

. Awakening of religious experience .~ o
3. ATwhgi{eeﬁasg’a 't{me '\'v%en Ca’tholicrs__lf:ft‘th%1 sterility :;ml_i folt:rgz_}z_l_l:;ye:f
i chi in Sear ioTe sonal and meaningful religions ex-
their church in search of a miore persona il i i
i Catholics today this seems no_longer, ;
D i dard OConors movis description of those itivolved in the
Father Edward O’Connor’s moving description | se involved in the
itholi rismati¢ moven hatters textbook caricatures of Rome
Cutholic Charismati¢ movement shatters 1extoo  caricatures of Romat
athslics, : w God as a person; they have a pers
Catholics, “These people knpw C 1 o g Dorsobe
elationiship with hi ie 5¢ ersonal familiarity in the way d
relationship with him, Orie senses a personal fan liarity in the way they
e just an entity about whom they learned
D b atouihd of bring to hi bseribe. In atiempting to
‘ssons; no to which they subscribe. In attempting 1
léssons; nor the ground of being to which ey subscribe. In Hng L
what thié Spirit i any have used such expréssions as,
hat thié Spirit Has done to them, many ha such e
f?c{'ﬂhe ﬁrst'tli)mé'in my life, I really know God, E’g‘e}!tf)u;ly, I'had known
about him, but that's not the safie as knowing him.

" The Liturgical Renewal, coupled withi the ph_agzls:r{?tlgl. ggv}ir;l;;l;
has revolutionized the nature of religious experience avhgi a e fo Romat
Catholics today. They may now participate in wer:s% lll})< s{ﬁsic “oray in
discted in the vernacular, praise God in contemporary fo o ifi';po f the
small ‘groups without using a prayer nb:qok_,.exl)e}:;enc?fmmg_ﬁhe__ of e
Holy Spifit, and look for daily help and nourishment from the Scr
turesﬁ«“mﬁi a small begiiining at Dugiesné Un_ive_gs‘ity_‘(Pi_ttsburghh) CLE
1967, the Catholic Charismatic movement has swept tl}_r(l)lughi;hf: _(; sliltrive
ata ;;h'en'omchal pace!'Observers have dc_’,lm_ea_ted the following ps _.
effects of the movement on its members: o

" -intimate knowledge of God. .

“-deepened prayer life

-new love for Seriptures

‘titudes on this matter, During t
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-deliverance from bad habits and addictions
-physical healing ‘

-experience of peace and joy

-renewed loyaity to the church

The elusive nature of this movement has allowed it to carry the
winds of renewal sparked by Vatican I into the mostunlikely quarters of
the church. It has even at times been able to bridge the gap between
progressive and conservative Catholics. The movement's emphasis on ex-

perience rather than doctrine is in keeping with much of progressive
theology. On the other hand, its loyalty to the conservative hierarchy
pleases the once-threatened bishops. It must, therefore, be understood as
a truly Roman Catholic movement, and not simply an infiltration of
Protestant Pentecostalism into the church. _

A personal (subjective) relationship with God needs to be balanced
by a biblical (objective) knowledge of God. As in all religious awaken-
ings, the danger facing the Catholic Charismatic movement is an over-
emphasis on experience. Unless the movement becomes grounded in
Scripture, it wili increasingly be blown about by every new wind of
theological opinion. ' _ '
Will the church be able to contain this movement? Will the
Charismatics revolutionize the old structures and lead the church into a
personal and intimate knowledge of God? Or will the hierarchy absorb
the Charismatic movement to the point of rendering it ineffective? These
questions raise one of the most pressing problems facing the church to-

day; the definition of its nature. Is the church a hierarchical organization
or is it the people of God? .

4. Decentralization of authority

In 1870 the First Vatican Council declared the Pope to be infallible.
The next day it was forced to adjourn due to the outbreak of war. In its
proclamation of the primacy of the Roman pontiff, the council officially
rejected the then-current idea that the papacy should be under the
authority of church councils. Becuase it was so suddenly interrupted,
however, the council left undefined the role and authority of the bishops.
This factor has since then contributed towards an unbalanced emphasis
on the centralized authority of the pope.

. The original draft of the Dagmatic Constitution on the Church, pre-

pared for the Second Vatican Council, resembled standard Catholic at-
he course of the council, however, the
document was revised and completely re-written. The final draft reflects
the tensions in the council surrounding the issue of papal authority.

A superficial reading of texts such as the following gives the impres-
sion that the Pope’s position of complete supremacy has not changed:

“For in virtue of his office, that is, as Vicar of Christ and pastor of

the whole church, the Roman Pontiff has full, supreme, and univer-

sal power over the church. And he can always exercise his power

freely.”

In various ways, however, progressive theologians at Vatican 1T at-
tempted to neutralize this seemingly unlimited authority of the pope.
David Wells outlines four of these: (i) The Constitution of the church
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Another question raised by the church’s new emphasis on Scr‘ipt.ure
is in regard to its position on the inspiration and reliability of the biblical
ext. . . o .

Article 11 of the Constitution on Revelation states, S
- “..since everything asserted by the ingpired authors or sacred wri-
* ters must be held to be asserted by the Holy Spirit, it follows that the
books of Scripture must be .at_.fk'n_o\}vlcdged as'teaching firn:l!y_,
faithfully, and without error that truth which God wanted put into

the sacred writings for the sake of our salvation...” U

Somé have taken this statement as a clear affirmation of the inerran-
¢y of Scripture, The wording, however, is subjéct to 'differe_nt_il:ltgrprcta_-
tions. Most progressive theologians interpret this text as meaning that it
is only the truths “related to our salvation™ which are without error! This
allows them a wide range of libérty in handling the text. They are free to
subscribe to many radical and liberal theories about the Bible without
jeopardizing their relationship with the church. There seems to be a shift
away from viewing Scripture ds a source of propositional truth. For
them, it is the encounter with the Christ of Scripture which is
infalliblé, and’ not ‘the .Sdriptures ﬁ_.thémsél\_qu."_Th_'_ . emphagis on ex
perience in modérn Catholic thinking provides a theological background
and support for the new awakeriing of religious experience within the

church.

3. Awakening of religious experience- " N

© There was a time when Catholics left the sterility and formality of
their church in search of a more personal and meaningful religious ex-
perience. For many Catholics today this seems no longer necessary.
Father Edward O’Connor’s moving description of those involved in the
Catholi¢ Charismatic movement shatters textbook caricatures of Roman
Czith‘olics, “These people know CGod as a petson; th_g:_y have 4 petsopal
relationship with him. One senses a personal familiarity in the way they
speak of him. He is not just an entity about whom they have learned some
lessons; nor the ground of being to which they subscribe. In attempting to
say what the Spirit hias done to them, many have used such expressions as,
‘For ‘the first time in my life, [ really know God. Previously, T had known
about him, but that’s not the same as knowing him,”
" The Liturgical Reriewal, coupled with the Charismatic movement,
has revolutionized the nature of religious experience available {o Roman
Catholics today. They may now participate in worship _.,s_e;'v_i'cgs_,cop-
ducted in the vernacular, praise God in contémporary folk music, pray in
small groups withont using a prayer book, experience the gifts of the
Holy Spirit, and look for daily help and nourishment from the Scrip-
tures. . .
“From a small begitining at Duquesné University (Pittsburgh) in
1967, the Catholic Charismatic movement has swept through thé church
at & phenomenal pice! Observers have delineatéd the following positive
effects of the movement on its members:. e o

* -intimate knowledge of God " o
" -deepened prayer life
-new love for Scriptures’
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~deliverance from bad habits and addictions

~physical healing '

-experience of peace and joy

-renewed loyalty to the church

The clusive nature of this movement has allowed it to carry the
winds of renewal sparked by Vatican 11 info the mostunlikely quarters of
the church. It has even at fimes been able to bridge the gap between
progressive and conservative Catholics. The movement’s emphasis on ex-
perience rather than doctrine is in keeping with much of progressive
theology. On the other hand, its loyalty to ihe conservative hierarchy
pleases the once-threatened bishops. Tt must, therefore, be understood as
4 truly Roman Catholic movement, and not simply an infiltration of
Protestant Pentecostalism into the church,

A personal {subjective) relationship with God needs to be balanced
by a biblical (objective) knowledge of God. As in all religious awaken-
ings, the danger facing the Catholic Charismatic movement is an over-
emphasis on experience. Unless the movement becomes grounded in
Scripture, it will increasingly be biown about by every new wind of
theological opinion. '

Will the church be able to contain this movement? Will the
Charismatics revolutionize the old structures and lead the church into a
personal and intimate knowledge of God? Or will the hierarchy absorb
the Charismatic movement to the point of rendering it ineffective? These
questions rajse one of the most pressing problems facing the church to-
day; the definition of its nature. Is the church a hierarchical organization
or is it the people of God? '

4. Decentralization of authority
In 1870 the First Vatican Council declared the Pope to be infallible.
The next day it was forced to adjourn due to the outbreak of war, In its
proclamation of the primacy of the Roman pontiff, the council officialiy
rejected the then-current idea that the papacy should be under the
authority of church councils. Becuase it was so suddenly interrupted,
however, the council left undefined the role and authority of the bishops.
This factor has since then contributéd towards an unbalanced emphasis
on the centralized authority of the pope. o
The original draft of the Dogmatic Constitution on the Church, pre-
pared for the Second Vatican Council, resembled standard Catholic at-
titudes on this matter. During the course of the couneil, however, the
document was revised and completely re-written. The final draft reflects
the tensions in the council surrounding the issue of papal authority.
- Asuperficial reading of texts such as the following gives the impres-
sion that the Pope’s position of complete supremacy has.not changed:
“For in virtue of his office, that is, as Vicar of Christ and pastor of
the whole church, the Roman Pontiff has full, supreme, and univer-
.sal power over the church. And he can always exercise his power
freely.” oo
In various ways, however, progressive theologians at Vatican II at-
tempted to neutralize this seemingly unlimited authority of the pope.
David Wells outlines four of these: (i) The Constitution of the church
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was organized and written in a way which emphasized the importance of
the people and de-emphasized the centraiity of the pope. Only bne dut of
every eight chapters even mentions the popel ' )

(i1} The declaration that the pope has “full, supreme; and universal
powers over the church” was quaiified by the sentence immédiately
foliowing which states that “...he can always exercise his power freely.”
At first glance this seems to enhance the pope’s powers! ‘A closer look at
the original Latin text reveals, however, that the words are carefully
chosen'so as to put'in question the validity of a free exercise of power by
the pope. The point that this subtle qualification raises isthat whereds the
pope can exercise his powers freely (without consultation with the
bishops), such an action is not necessarily valid! S

(i) While the progressives could not deny the infallibility of the
pope, they tried to neutralize it by the inciusion in the Constitution of
two other forms of infallibility: (1) All Catholics ¢an have an infallible
perception of the truth through the enlightenment of the Holy Spirit, {(2)
the bishops have an infallibility which derives from their apostolic office.
Theoretically, these three infallibilitieés of the pope, the bishops, and the
people should bé in harmony! This sharing of “infallibility” undermines
the unigueness of the pope’s authority. _ L

© {iv) The concept of “collegiality” was another attempt at preventing
unilateral action by the pope. The progressives argued that Jesus first
gave authority to all the apostles, before singling out Peter as their
spokesiman, Peter was simply the chairman of the committee. As such, his
task was to speak on belialf of the apostles and not to make pronocunce-
ments with which they disagreed. By applying this New Testament model
to the current situation, progressive theologians insisted that the pope’s
authority was valid only when he spoke after consultation with the col-
lege of bishops! o ' : o

This attempt by progressive theologians to limit the authority of the
pope proved to be a threat to Pope Paul V1. After the councit had ap-
proved the Constitution of the church, the pope had an “explanatory
note” added to it (Since the council had already adjourned it was not
given the opportunity to comment on this note.} in opposition to the
whole thrust of the principle of collegiality, the note denied that there
was “any equality between the head and the members of the College.” It
went on to say, “The Roman Pontiff proceeds according to his own dis-

cretion and in view of the welfare of the church in structuring, promot-
ing, and endorsing any exercise of collegiality.” What this note says, in
effect, is that the principie of collegiality is only valid when the position
of the college of bishops happens to coincide with that of the popé!
These mutually exclusive understandings of the papacy were
brought to the fore in the birth control debate, When Pope Paul made an
official pronouncetment against birth control, many bishops took him'to
task. They claimed that be shonld have censelted them béfore taking o
public stand on the matigr. Many of them felt that sincé he did not con-
sult them his action was not valid. They, therefore, donot feel obligated
to abide by his judgment in this case. This feeling is quite widely spread
within the Catholic church. Retcent surveys have indicated that a large
majority of Roman Catholics and their ieaders’are not abiding by the

pope’s ruling concerning birth control,
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This trend towards the decentralization of authority fr hé |

to the blsh‘?ps {and eventually to the people) again raises %{he ;)gut&eag)ogs
iciuf:;tnt}rxS : Who speaks for Rome?”" It is clear that the pope is still the

ead o _thg church. It appears, however, that he no longer always speak
for the majority of Catholics! D o
. _W:th the ‘ambiguities in the church’s position on tradition, Scrip-

ure, and papal awthority, the young parish priests of today have lost
many gf th@r-tradltional_ moorings. With the new surge of religious ex-
perience within the church and with'the breaking down of the ancient
b.a_rrkze‘rs towards outsiders, everything seems open to question. In this
sxt‘ua_;non Qi_ uncertainty and rapid change it is not SUrprising 'th‘erefore
th@t many Catho]l'c clergy and laymen are turning to ihe ;vritin'és 0;‘
progressive Catholic theologians in search for a sénse of direction. These
men are fooked up to as the new prophets inn the church. Fven lthou h
they often disagree with one another, they still speak with a sense gf
authority and confidence. It is the ‘views of men like éahneﬁ
Sjch;!lenbee_ckx, ang_a;', Kiing, and others which seefn to provide the reaf
authority in the church'today. Whai these men believe about theolo
tradmon, and the Scriptures is what is being passed on fo the Cath %}”
1aym§§ by his spiritual leaders, ‘ ' ahotie
‘ is depéndence on the new Catholic theology makes it ati
gpo‘r ihe’church to develop a theology which is 'notg};niy re!evagqtpg C::tcl:f
,.Empora_ry culture but also faithful to the historic Christian faith will
: & chureh let secu!a)r society determine and mold its theolo’gy? Or ;viil it
turn back to the Scriptures in search for the eternal truths of God, and
thenri;fak__m appi;y these truths to the needs of modern man? !
. przogjéitiiietziz}l:gg;?;a%}?ath01ic church stems to lie in the hands of

The Joem

they also determining its destiniff?m presently molding its theology. Are

PART TWOn CHALLENGES

I Challenges to action S
a. Encoumgemem af in-depth study of the Bible among Roman

Catholics. The new interest in the Seriptures among Catholics has me d
them open to those who are willing o expound ‘the Word 1o thime
Catholic groupsare increasingly inviting Protestant lecturers to speak tfi
them oty biblical themes, Small group Bible studies, led by ia mén -oft :
iookEto Protesiant participants for help. - - 2 e o

Evangelical Protestants are especially knov  their tove for
Sc;_xpiures and their ability to stud;) the Bg}iﬁ"iﬂ\?ﬁ;?;. "?‘Zléylggfv }?zivtahg
uRique opportunity to introduce Catholics to the many excellent Bible
study tools angi methods which they- have developed ‘over the vears
Roman C‘athlohc_:s who ar¢ interested in studying the. Bible need J;o be
heipcd' to ‘dig” into the text, rather than merely using it as a springboard
for religious discussion and meditation. v g o

b. Dialogue with Roman Catholic theologi . The infl; iber;
Protestant theo;ogy ot Catholic thinking his?ﬁoﬁ%}igﬂgggg ‘ gxftl;biiltfj
to the ecumenical spirit of liberat theologians who ’were aillig i’
dialogue with their Catholic counterparts. The present revivagl ig

evangelical Protestant scholarshi could have : ful |
pact on Catholic thought! P - on eanally powerful im-
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Protestant evangelical theologians should seek to share their bibli-
cal and theological insights with Catholics through .al.l avaﬂab\le Clhal;l-
nels. They need to be especially encoura.ged to participate in scholar ly
societies and organizations with Catholic theologians. Because of }115
many efforts in this direction, Oscar Cull{nann’s books are now be1gg
used in several Catholic seminaries, Hl; sirong stand against the
Bultmannites must certainly be having its influence on Ca'thollc semi-
narians and their teachers. There is no reason why such :nvoiyen};ent
could not be duplicated by many eva‘mgehcal Protestant theologlan;.

The present direction of Catholic theology seems to be away lrg{n
the historical Christian faith. The likelihooq of there ever being a S(()j idly
evangelical and biblical counter-current within the church .ciiepen s, in
some part, on the extent to Whidt: m{)de?‘n Catholic theologians are ¢x-

ngelical Protestant theology! o
poseg.tge{;;;)ﬁtip with believing Roman Catholics As well as participating
with Roman Catholics in small Bibie stqdy groups, evangel.ical. Protgs_—
tants need to be willing to spend time in prayer and m@:dltatlon \(;ntt)h
believing Catholics. Fellowship (a_s_disunct from coogerauon) fhoul Te:
based upon mutual life in Christ rath_er than on doc"trma_l agrecmep'g h'o
refuse to pray with a Roman Catholic because of disagreement with his
church may be a rejection of someone whom Christ has acpeptegi.

Fellowship in prayer, Bible study, and personal sharing with trug
believers within the Catholic church should be ‘encoura_ged. It should
neither be construed as an endorsement of Cgthohc doctrine, nor shoul
it be confused with organizational cooperation. o

d. Participation of Catholic believers in mtertmdenommayqnal oul-
reaches The three above-mentioned challenges of in-depth Blble.stud)‘r,
theological dialogue, and fell()\yshlp are al‘reanliy being partly :;u,—
complished by inter-denominational organizations ?vhu-:h involve
Roman Catholic believers. These evangellstlg orgamzatuzns invite
Catholic believers to participate on the same basis as others. flhe recerllt
changes in the Catholic church have mad.e.many Catholic believers able
to honestly subscribe to the doctrinal position of‘somr-: evangf.:h‘cgl 1ther-
denominational groups. As long as they ¢can do this, the orgaplmtmlr)ls are
willing to appoint them as helpers, counselors, or even staff men‘;l erii

In defence of their position, these organizations argue .that t e%; o
not exclude Presbyterians because of their del}ommatlon 8 views on aﬁ).—
tism, or Lutherans because of their peculiar undersianding of the
Eucharist, or members of the Salvation Army because they do not prac-
tice these two ordinances; even Anglicans are not excluded. in spxte; of
their emphasis on the episcopacy! On \:vhat basis, t‘h?y ask, should they
exclude Catholics who evidence the fruits og the Spirit and are willing to

i the authority of the organization? o
submﬁ];otraditional eiclusion of Roman Catholi.cs from such partici-
pation'needs to be examined in the light f)f Scripture and the recenk‘i
changes in the Catholic church. Historical circumstances are not enoug
to justify such a stance.
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2. Challenges to self-examination . N

a. Discourage the perpetuation of prejudiced and antiquated caricatures
of Roman. Catholics The strong emphasis in the Bible on truth-and justice
requires evangelical Protestants to be scrupulously honest in their
descriptions of Roman Cathotics. Personal prejudices and historical an-
tagonism.are no excuse for misrepresenting Catholics.

In spite of the rapid change in the Catholic church, some evangelical
textbooks still portray Roman Catholics as medieval sacramentalists
with all that this caricature entails! This approach makes it very difficult
for many evangelical Protestants to grasp the significance of the changes
in modern Catholicism. .

There is a fear that if it is admitted that Rome has changed there will
no longer be the same motivation to evangelize Catholics. Surely this
should not be the case! The motive which impels Christians to evangelize
unconverted Roman Catholics should be the same as that which impels
them to evangelize unconverted Protestants. An accurate and sym-
pathetic understanding of modern Catholicism should not dampen
evangelistic zeal towards unbelievers within the Catholic church,

b. Continuous subjection of Protestant traditions to the scrutiny of
Scripture Since evangelical Protestants accept the Bible as their final
authority, they should always be willing to subject all their traditions to
its scrutiny. In dialogue with Roman Catholics, the evangelical Protes-
tant must make sure that he is not holding on more firmly to his tradi-
tions than. to the Word of God. .

- Many Protestant theological systems were formulated in polemic
situations. An aspect of the truth was threatened and it was necessary to
defend it. The teaching of the Reformers on justification by faith, for ex-
ample, was formulated in opposition to the Catholic church’s emphasis
on justification by works. Some evangelical Protestants misunderstood
the Reformers’ teaching. thinking that their intent was to discourage
Christian social action: (the futility of “good works”!). The rediscovery of
the evangelical social conscience during the past two decades has been an
uphill battle -against this particular.tradition. A return to the Bible
clearly demonstrates the important balance between faith and works.
Great care should be taken, therefore, to make sure that historical for-
mulations of doctrine are continuously submitted to the scrutiny of
Scripture, . _ . B

In the light of the above, evangelical Protestants should ask them-
selves whether it is ever legitimate to incorporate a particular theologi-
cal tradition (be it evangelical or not} in a heavily annotated Bible or a
loose biblical paraphrase. The increasing dependence of evangelical
Protestants on such “authorized” Bibles should be brought into question.
Can these Bibles judge the very traditions which are incorporated in
them? If not, then can they be honestly described as “The Scriptures”?

¢. Empathy for evangelical Protestant missionaries in Catholic lands In
their present relationships with Roman Catholics, many Protestant mis-
sionaries and pastors are facing an acute dilemma. On the one hand, they
are enjoying a new and exciting ministry among Catholics through Bible
teaching, discussion, prayer and evangelistic activity. On the other hand,

this involvement with Catholics is sometimes strongly questioned by the
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Christian workers’ churches or mission boards, The latter are a?raid tk_lat
such activity by their missionaries may be a compromise of biblical prin-
ciples. : o o

Many Christian workers, caught in this dilemma, find it very harq to
know what to do. Often, even when they are convinced that their activi-

~ties do not invelve any compromise of biblical principles, they feel
forced to either cover up what they do or completely abandon their in-
volvement with Catholics. If they do not do this many of them. face the
prospect of losing financial and organizational support from their-chuarch
or mission. ' _ _

' This delicate situation is increasingly becoming the experience of
many evangelical Protestanis ministering in predominantly Roman
Catholic countries. It requires serious, patient, a.nd praycrful‘ considera-
tion by all involved. There should be a real fecling pf Christian empathy
and understanding for those grappling with these issues. Love must be
demonstrated, but not at the expense of truth. Truth must be grappled
with, but not to the neglect of love! _ .

d. Development of a consistent view of Cﬁristian experience. Many
believing Catholics are puzzled by the evangelical Protestants_ over-em-
phasis on the experience of conversion, and their under-errlxph_asm.on the
fruits of conversion. Some Protestants may need to examine their own
view of Christidn experience as they increasingly meet Catholic believers
who have not had dramatic conversion experiences and -yet evidently
manifest the fruits of the Spirit. ' o

Fvangelical Protestants who are critical of the emphasis on ex-
perience in the Catholic Charismatic movement, should constdler being
also critical of their own emphasis on experience in conversion. The
biblical criteria for assessing the spiritual life of a person do not seem to
depend on the way in which a person was cither converted or sanctified,
but rathér on the results of that “experience.” )

“By their fruits ye shall know them” is a test which can be egual}y_
applied to evangelical Protestants and Roman Catholics. When all is said
and done, what the world looks for in Christians is a practical apd
demonstrable evidence of the inner knowledge of God which they claim
to have. : _ _ ) ]

It was a Catholic, Cardinal Suhard, who said that to be a witness is
not to engage in propaganda or always to try to convince others that our
way is the right one, but rather “to live in such a way, that our lives
would not make sense if God did not exist!” AMEN.
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EVANGELIZATION AMONG NOMINAL
OR SACRAMENTALIST CHRISTIANS
REPORT C o '

The subject brought response from a widely divergent group of people.
There were those associated with missions primarily among nominal or
sacramentalist- churches; those whose ministry: was entirely within
nominal-or sacramentalist churches; and those who, by means of a new
experience of the Holy Spirit, found fellowship in Christ broke all bar-
riers down. o, .

" The group’s concern was not primarily with the subject of the paper
-but was stimulated by the paper in its broader implications. ;

There was great heaviness of heart expressed for the many people
who are culturally bound to churches but not spiritually alive in Christ.
Should these.people be abandoned to the mercy of God while our whole
effort should go to those who have never heard the Gospel? Some mem-
bers of the group testified to: the Lord honoring their work.of imposing
sacramental . disciplines among- nominal® Christians. Others were en-
couraged by the simple and honest preaching of the Word in a nominalist
situation, and others were greatly encouraged by the apparent work of
the Holy Spirit transcending the doctrinal, denominational and culturat
differences to bring a new awareness of Christ.

The work among Roman Catholics aroused strong feelings. Those
involved in and with Roman Catholic people were suspect. There re-
mains evidence of a Protestant evamngelical backlash whenever Roman
Catholics are not invited to -come out-of the Roman church as part of
their conversion experience: The group was not able to find one mind on
this. Some were prepared to work with peaple who remained in the
Roman church, some insisted on their coming out, some wanted them to
come out but wotld never say so directly, and some were prepared to en-
courage born-again believers to stay in the Roman church. -

In direct response to the paper, a deep sense of thankfulness was ex-
pressed for the new openness of the Roman church. The group did,
however, doubi thie proposition that the leadership of the church was in
the hands of the progressives. Some felt that the changes were more ap-
parent than real and that the historic mistrust of the Roman church was
still justified, - : T e

There was unconditional approval of meeting with Roman Catholics
for Bible study, sharing Christian experience, and praying together.

There was apparent in the group the turmoil that evangelism often
creates between those who work in the nominal and sacramental
churches, and those whose work is a mission to the nominal and sacra-
mentalist Christians. The group after three days of discussion reached a
healthy tevel of mutual understanding between these two positions.

Nominal Christians were taken to be those whose affiliation to the
Christian Church seemed to lack any sense of sharing in the resurrected
life of Christ, The state churches of Europe suffer from nominalism, the
large free churches of America suffer from nominalism. The problem of
evangelism of nominal Christians in a non-Christian culture was
stressed. ‘




