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“My God,” he eries, “my God, why hast thou forsaken me?” Spiked to
a cross-beam on a hilltop, hie hangs naked and forsaken in the darkness.
Who is he? The tortured man, the abandoned man, choking in the dust
of death, He is not nameless, for a. sign nailed over his head bears his
auree, “This is Jesus the King of the Jows” (Matt. 27:37). .

. Jesus. His name holds the theme of Scripture, "Salvation is of the
Lord.” “Thous shait call his name Jesus, for he shall save his people
from their sins” (Matt. 1:21). Men gather to mock the sign of his Name.
“He saved others,” they jeer. “Let him save himself!” (Luke 23;35),
But the name of salvation is forever fixed to the.Cross.

Man’s dilemma of sin and suffering is met at Calvary not with
speculation but with anguish, not in symbol but in actuality, for the
forsaken Sufferer is the Sop of God. The Cross has not lost its offence
to worldly wise men. They see only anotheér of those atrocities that men
must be saved from, or worse, a savior who chooses the way to Calvary
and betrays the revolution. . . . e

Yet the foolishness of the Cross remains the wisdom of God to
salvation. At the Cross God réveals the meaning of the human condition
and at the Cross God brings the reality of his salvation, Both the wrath
of God and the grace of God ai the Cross are a scandal to men. The
Cross supports no worldly philosophy, it suppiements no worldly religion;
it is God's foolishness that is wiser than men (I Cor. 1:18-21). y

L. Man before God: sin and suffering _

In preparation for the recent Bangkok conference on the theme
“Salvation Today,” a booklet was published that packed together more
than a hundred brief verbal grenades, charged with rage against power
and privilege, some exploding in agonized blasphemy. This shock
therapy was prescribed to challenge not only orthodox theology, but any
theology that offers answers from the Bible rather. than struggle in
encounter.

It is true that the Gospel does not give the answers men are seeking
in the rage of their rebellion. But God does speak, and his Word pro-
claims not only struggle but victory. That victory is his salvation, and
only before God can we see either the plight of our lostness or the glory
of his saving purpose. The call to salvation is a call to repentance, a
call to turn to the living God.

At Calvary, before God, we learn the deepest meaning of human
misery. All misery measures to a degree our lostness from God. The cry
of Tesus from the Cross is the cry of the final misery, the misery of the
God-forsaken man. In the mystery of redemption the Son of God de-
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scends into the hell ‘of abanddnment and ‘bears the full curse of God’s
*_In his-agony Jesus is identified with the suffering’ of ‘God's servant
in Psalimn 22, He endures physical pain (vy. 14:16}, but more painful than
the tearing of his hands is the crushing of his heart: he is despised and
scorned (vv. 6, 7); like snariing dogs his enemies surround him and his
friends have fled (¢f. Psa. 8838, 31211, 12). ~ - 7
Yot the supreme agony of the righteous Sufferer is not that he is
abandoned by his friends, but that he is.forsaken by his Father, Though
we' cannot imagine what this meant to the Beloved Son of God, we do
krow in the spiritual depth 6f human anguish the brokeuness of our
alienation from God. = 0T o
The man who looks into the jaws of death knows more than fear,
He knows the dread that is the shadow of God’s image. Our life is but
4 breath, 2 sigh, in’ contrast to God’s eternity. The fascination in' Andrew
Wyeth's paintings is not simply the nostalgic realism he gives to every-
day objects. It is the frightening tension between the familiar window
curigin billowing toward us and the nameless immensity of the gray
sky from which the sea wind blows. _ e
" “Before the mountains were brought forth,
" Or ever thou hadst formed the earth and the world,
* Even from everlasting to everlasting, thou art God” (Psa. 00:2). _
Man’s misery bears mute witness to his humanity. Agony no less
than ecstasy reminds us that God has made us for himself. But humanity
is not' constituted by misery. We are miserable, not becanse we are
humang, bui because we are sinners. Misery is not man’s fate but his
judgment, - - ' :
“For we are consumed in thine anger,
And in thy wrath are we troubled. ~
- Thou has set our iniquities before thee, ; S
- Our'secret sins in the Fght of thy countenance” {Psa. 50:7,8),
~ God’s thoughts ‘ave not our thoughts when we reflect on misery.
Men see themselves as victims and’ lift proud heads “bipody but up-
bowed.” Man fanciés himself as Sisphus, a hero of the absurd who
gives meaning to his doom of meaninglessness by ‘his own' decision, to
20 o, ' ,
1 not a hero, Mman would be 4 sa

ge, quenching the desire that leads

~ to suffering, and anticipating by the transformation of his comsciousness

that absorption in the All to which the wheel of existence eternally returns.
Or inan would take charge, controlling threats from without and
modifying behavior within. Perhaps not at Walden and perhaps not by
1984, but in time, and planetary space, man would engineer the garden
of Eden again. . ' : S
* Every human formula for coping with misery sees it as fate: definitive
of human existence, necessary to the cosmic. process, or perhaps the
inevitable price of progress in the dialectic of history. There is no other
way men can see it, until they stand before the living God. Then they
understand why misery is so miserable, why life that ends {n death can
never offer rest. All along man’s sense of tragedy has betrayed him.
Misery is the curse of the sinner. Man is not the hapless victim but the
willing rebel,

JP—
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To be sure, not all of a man’s suffering is the direct result of his sir'l.
When Jesus was told of Galilsans massacred by Pilate he assured his
hearers that these were not the worst. Galilean sinners singled. out for
judgment. Only by God’s final judgment are all sins j}lst_ly_ pm'nshed.
But Jesus’ next words show the gulf between man’s view .of sin and
God’s “Except ve repent ye shall all in like manner pc}arish“ (Luke 133
5). The tragedy of destruction is not a strange .;’nt'rusxon, but a certain
judgment. All men are sinners, and the wages of‘sm is death. . -

Stn'is not capable of illuminating analysis; it does not ?ffer‘ its own
coherent theme to be traced. Tt is rebellion, self-destructive madness,
exploiting the gilts’ of the Creator to pander to_.the. vain'illusions of the
apostate heart, Faith is coherent: it is grounded in knqwiedge of_ the
truth of God, it gives full assent to that truth, and commits the believer
t the Lord in whole-hearted frusi. Sin is unbelief: it does ngt escape
believing, but chooses to believe the lie; in assenting to the lie. it con-
structs a fabric of illusion and becomes sclf-deceived. Finally it commits
itself to the lie in idolatry. ; - o .

~All the dimensions of sin are determined by its direction against
God, As alienation it seeks to escape from God — by concealment in
the garden, by flight east of Eden, or by setting up 2 boundary complete
with a golden calf (I Kings 12:288). As rebellion sin doejs_ not so much
seek to escape from God as to dely him. The r_ebe%s will take cgunsc?l
together 1o cést off God’s tule; they will abuse his servants, kill his
Son, and divide his inheritance’ among themselves (Psa. 2:1-3, Matt.
21:35-58). If the alien is driven by fear, the rebel is moved by hate (Rom. 8':7).
© " As corrupiion, sin seeks revenge. Licentious [ust has'a theological
motif. It is not simple desire, for it rishes past satiety into petrversion.
It is spite against God, not simply in seizing the objects of. de'SIre in
violation of God’s order, but in profaning God’s image, dgstroymg his
creation, and defacing the beauty of his glory. Delighting in the_rabuse
of God’s pood. gifts, sin pollutés langiiage with the oaths of bl_a_sphe_my,
love with the vices of lust,"and worship with the degradations of idolatry.
Sin’s corfuption assaults the holiness of God: Cain, murders Abel be-
cause Abel reflects ‘the béauty of God's righiteousness. (I John NS:IZO)T
On the walls of God’s holy place the sinner writes his obscene graffiti
in blood, When God tabernacies among men in human flesh, sinners
mangle, mock, and murder him, delighting to spit in the face _of the
Holy Cne of God, ' E _
As guilt, sin transgresses the law of God. God’s goodness gave
Adam a paradise dwelling, and a path for living. _H1s. co_mman.dment was
also promise, directing man’s steps (o the tree of life. By his rerce.tled
will, God binds himself to man in personal communion; his forah points
the way along the path of proving and sonship, Sin is lawle__assnes_s:‘ d]S
obedtence to the Word of God. The clear and binding authority of (:0(? s
comtmandment demonstrates the reality of sin and increases the guilt
of difobedience (Rom. 5:20). Both the Old and New Testaments have
words for sin that mean “missing the mark,” but in biblical use the
“mark™ is the law of God, established in his covenant with his people.
Jesus teaches the God-centered meaning of the law by showing that

the first and gredt commandment is ‘whole-souled love for God, and
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further, that the second commandment depends upon the first. Law-
lessness in the lght of the heart of God’s law is lovelessness — “He that
loveth not, knoweth not God, for God is love™ (I John 4:8).

If the revelation of God’s law heightens sin by making it “exceeding
sinful,” then the full and final revelation of Gods: redeeming love in
Jesus Christ gives to sin its ultimate horror: disobedience becomes the
apostasy that spurns God's love. and tramples under foot the blood of
the Cross {Heb. 6:6; 10029, T :

In spite of sin’s irrational madness and self-destructiveness it remains
guilty. The Apostle Paul presents the fuil wickedness of sin under God’s
law; “That every mouth: may be stopped,-and all the world may be
brought-under the judgment of God” (Rom. 3:19). Fart of the judgment
that sin merits is the exposure of its guilt. Those who are condemned
must confess the justice of that condemnation; at the last judgment the
scandal of disobedience must cease, .

Sin is also bondage — not just through its own deceitfulness and the
irreversible drive of its depravity, but through the fatal alliance of the
sitner ‘with the power of the devil (Eph. 2:1, 2). God’s saivation “de-
livered us from the power of darkness, and translated us into the kingdom
of his dear Son” (Col. 1:13). : .

The power of evil is not exercised only by the individual and by
society, but by principalities and powers. According to the New Testa-
ment these are not symbolic designations of such things as imperialism
or patterns of economic exploitation. They are, quite simply, the devil
and his angels.

Closely linked with the bondage of sin is its deceitfulness: the god
of this world has “blinded the minds of the unbelieving” {II Cor, 4:4),
i false teachers fashion themselves into apostles of Christ it is no
marvel; “for even Satan disguises himself into an‘angel of light” (II Cor.
11:14). God in judgment abandons those who believe not the truth to
the lying wonders of Satan (Tl Thess, 2:9-12), -

The. consummate manifestation of sitt and - evil is therefore not
secular bui religious. Antichrist sits in the temple of God, setling
himself forth as God (IT Thess. 2:4). The climax of sin.in the world is
true to its beginning: the lic by which the creature would usurp the
place of the Creator. - : -

From this dominion of sin, because it is against GGod, there can be
ne deliverance that does not come from God. Sin has its seat in man’s
heart (Jer. 17:9) from which all unrighteousness proceeds {Mark 7:21-22),
“Proceeding from the heart as center this pollution darkens the yndes-
standing (Rom. 1:21), inclines the wilt to do evil and makes it powerless
to do the truly good (John 8:34 and Rom. 8:7), taints or defiles the con-
seience (Tit. 1:15) and makes of the body with all of its members L
a weapon for unrighteousness (Rom. 3:13-17 and 6:13) . -

The sin that pervades the whole man pervades also the whole of
mankind. “There is none righteous, no not one: there is none that
understandeth, there is none that seeketh after God” (Rom. 3:10, 11).
“There is no- distinction: for all have sinned, and fall short of the glory
of God” (Rom, 3:22, 23). Not only do all men. become sinners in word

and deed; they are born in sin (Psa. 51:5). The apostle Paul traces back

.
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the course of sin in the world by following the course of death (Rom.
5:12-21). When the death-knell sounds, sin is‘being j}ldg&d_. _At what
point did sin enter, and. death through sin? Evidently in the sin of the
first man, Adam. Through one trespass death ruled over many (Rom. 5:19),
including those who did not repeat Adam’s sin and who could not yet
be held accountable by the law given to Moses. How does de_':ath pass
to the many through the sin of the one? The many bear the:: judgment
because they share in the sin. Paul stresses the representative role of
Adam because he wishes to show the parallel in Christ: as one act of
sin made men guilty, caused sin o be charged against thepﬂ — for all
men sinned in. Adam (Rom. 5:12, 18), so one act of r1ghteousne§s
brought justification and life to the new humanity in_ Christ, “For. as in
Adam all die, so also in. Christ all shall be made alive . . . Christ the
first fruits, after that those who are Christ’s at his coming” (I Cor.
15:22, 23). ) ) .

The sinfulness of all humanity is not & survival of the jungle; it is
the result of the fall. It is sin before God. Man’s doom springs from his
initial rebellion and grows with his multiplied iniquity. Nothing that
marn is or does remains untainted. )

All that God commanded for blessing, man perverts to his destruc-
tion. From the earth he draws the metals that give him tools, but he
seizes the sword as the tool of power and sings his hymn of vengeance
(Gen: 4:23, 24). He forges social and cultural unity in the mty_a'nd
raises a tower for God, a ramp of religion for the descent of the divine
(Gen. 11:4). But his -religiosity is not obedient devotiop b.ut proud
rebellion, and God comes down not in blessing but in judgment.

But God is not mocked. The sinner will reap what he sows. Because
God is slow to anger and merciful he gives men opportunity to tepent
{Ex. 34:6; Rom. 2:4, 5), Yet his final judgment is sure, and long before
that last reckoning God makes evident his wrath against sin, Indeed t.he
dynamic of sin's development shows how God judges men by m‘akmg
their very sins their punishment. Men give up the glory- of the incor-
ruptible God for idols (Rom. 1:23); God. gives them up in the lusts of
their hearts to uncleanness (1:24). Men give up the truth of Qod for a
fie (v. 23); God gives them up to vile passions (v. 26). Men give up Fhe
knowledge of God (v. 28), and God gives them up to a reprobate mind
(v. 28). Man’s abandonment of natural sexual relations is judged by
God's abandonment to the chains of perversion (vv. 26, 27). .

Man’s sin continually perverts, twists, and destroys what God has
given. Whether he tortures God’s creatures or -wors}nipg; the‘rp he yet
assaults God’'s goodness. Paul emphasizes the continning witness of
God’s creation that makes the Gentiles without excuse. Man .cannot
escape God’s revelation of his power and divinity (Rom. 1:20), b'ut he
refuses to have God in his knowledge (v. 28), seizes the iruth in un-
righteousness (v. 18) and exchanges it for a e (v. 25): .

In man's struggle against God there is progressive apostasy, Ie;admg
to God’s abandonment. In the spiritual state of the Gentiles of his day
Paul finds a depravity that has progressed far beyond the first beginnings
of idolatry. God’s truth is not a settled deposit in the thoughis 'of the
nations. Rather it has been increasingly abandoned .and: continually
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resisted and -twisted. Static models of a natural theology forget the
dynamic of the psychology (and, indeed the epistemology) of sin,

J.H. Bavinck puts the right question to the religious systems of the
world: “What have you done with God?” o

His analysis of some of the motifs of world religions shows the
fruitiulness of the question. Men deal with God by promoting him to be
the “high god,” a heavenly .deity -of no earthly concern, an otiose god
who can be safely ignored in favor of the snake cult. Or men deal with
Uod by identifying him with the cosmos, the great process polarity of
yin-and yang. Another religious option is to screen off God by erecting
a barrier of legalism. No yoke of codified conduct seems as forbidding
to. the sinner-as a living relationship with God! Yet another “solution”™
is to de-personalize and vaporize God in the world-ocean of mysticism,

From-each of these motifs springs a distinctive view of sin and
suffering, Yet each removes the personal depth of sin against the
revealed goodness of the living God, All are characterized by the apostle
as “weak and beggarly elements” fhat bring men into- bondage to them
that are no gods (Gal, 4:8, 9). Gentile corruption and Pharisaical
pride, animal lust and heroic asceticism, worldly irreligion and sancti-
monious religion — all are expressions of man's sin against God. Indeed,
as the ministry of Jesus Christ shows, publicans and hatlots go into the
kingdom before the righteous religionists, for they ‘may more readily
confess their sin, turn from their own ways and cast themselves upon
the mercy of God, “God be merciful to me-asinner!” (Luke 18:13),

2. The Gospel of God: salvation and suffering

a. “Salvation is of the Lord” — “For of him, and through him, and
to him, are all things: to whom be glory for ever” (Rom. 11:36). Paul’s
doxology springs from reflection on the wonder of God’s plan in salva-
tion. Even the burden of Israels unbelief, so crushing to the Apostle,
he has brought to the thronme of God’s sovereignty; Paul beholds the
severity and the goodness of the Lord (1£:22) and worships, .

Job’s. complaints were silenced by the overwhelming awe of God's
presence (.5, “But .now mine eye seeth theel!”, Job 42:5). In the revela-
tion of Gospel mysteries, that silence before God becomes a-song.
of praise. . o : .

God’s salvation goes beyond all imagining; his purposes are hidden
in the inaccessible heights of his grace (Jer. 33:2, 3; Isa. 55:8-11). Salva-
tion.is more than God’s gift: in ‘giving salvation God gives himself. In
the Lord is the glory that outweighs suffering; in the Lord is the design
that is accomplished through sufferingy in the Zord is the grace that
transforms suffering. Apart from God men may account suffering and
death the greatest evils; they may mock a salvation that calls- men to
suffer. But those who hear the voice of the Son of God are ready to
take up-a cross and follow him. Co

God’s dealings with Israel focus on the bond of possession between
Yahweh as the Lord and the people as his servant. The heart of God’s
salvation is not the escape from Egypt, as a sign of God’s deliverance,
or the possession of the:land, as a sign-of his blessing. It is the trusi at
Sin;}i where God claims the people for himself. “Ye have seehr: what 1
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did unto the Egyptians, and how I bare you on eagles’ wings, and
brought you ynto myself” (Fx. 19:4-6). : :

Israel is a nation of priests, God's own possession. After the sin

of the golden calf, God proposes to go before the people and give them
the land, but not to dwell in their midst (Bx. 33:1-3). Moses rejects this
proposal with dismay, and pleads for the declaration of God's name of
grace. Receiving this assurance of divine favor, Moses prays, not that
the people be given #heir inheritance, but that God take them as his
inheritance (Ex. 34:9), The tabernacle, and later, the -temple, are built
to be the abiding sign of the dwelling of the Lord in the midst of his people.
- Scholars have isolated the themes of redemption and of blessing in
the Old Testament; they have contrasted the episodic drama of redemp-
tive history with a continuous experience of life, health and shalom.
But the Old Testament message is neither a theology of liberation nor a
natural theology of prosperity. It is the theology of the covenant: the
bond of favor that joins the living God with his chosen people.

Because of that favor God hears the cries of his people, and comes
to deliver. them. Yet God's presence and even God's deliverance do
not at once end Israel’s suffering. Instead, God leads his people through
the desert to prove and strengthen their faith in him. At Marah, where
bitter water mocks their thirst, the people receive the sign and promise
of God’s healing presence, “I am the Lord that healeth thee” (Ex. 15:26).

The Lord who heals also. wounds in discipline or in judgment when
his people are unfaithful to his covenant. As apostasy. in the land of
promise leads to destruction and captivity, it is God who judges his
people. From God too must come their restoration, a restoration that
centers in the knowledge of the Lord (Hos. 6:1-3). God's mercy causes
restoration to become renewal. The dry bones in the valley hear the
word of. the Lord, and live before God with new hearts (Ezek. 36:26;
37:1-14}). So great are God’s promises that they can be fulfilled only by
the coming of God himself. When God’s glory shines upon his people,
then “nations shall come to your light and kings to the brightness of
your rising” (Isa. 60:3). God’s glory transforms the city, the land, and
the world. The curse even in the animal world is changed to the blessing
of God’s peace (Isa. 11:6-10). : .

I in the blessing of that day the very pots of Jerusalem shall be holy
and the feeblest citizen as David, then “the house of David shall be as
God, as the angel of the Lord before them” (Zech. 12:8). The ensign
that God lifts up for the gathering of the nations is the rod that Lgrows
from the root of Jesse, the individual “Remnant,” God's anointed

Servant. (Isa. 10:33, 34, 11:1-5, 10). The Servant is God's elect, in whomi
his soul delights (Isa, 42:1); he bears God’s Name (Isa. 9:6) as God’s
Son (Psa. 2:7) and will share God's rule at his right hand {Psa. 110:1).

The Gospel proclaims the coming of salvation with the birth.of the
Savior, Christ the Lord (Luke 2:11). Then as now salvation had many
meanings. For the slave it meant freedom, for the citizen, prosperity.
Emperors stamped the title on their coins as divinized guardians of the
“Pax Romana.” To the devotee of the mystery cult it meant immortality,

to the mystic the transport of ecstasy. To the vealous Israckite, salvation _

meant military deliverance from Rome.
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Bgt the angelic announcement of the Savior came not to zealot
captains but to shepherds: the sign of the angel presented a Savior in
a.feed-bin, despised from his birth {Isa. 1:3, LXX). The angelic hosts
did fot come to the fields.of Bethleham as avengers, but to bless God
for giving his peace to the men of his good pleasure, the humble poor
made heirs of the kingdom by grace, :

.A%l the words and deeds of Jesus Christ fulfill this heavenly- plan of

»

he is the Deliverer. In Nazareth he reads Isaiah’s : [

> D ; h h prophecy of the great
year of jubilee and says, Today is this scripture fulfiiled in your gars”
{(Euke 4:21),

and to fill all things (Gen. 1:28; Eph. 1:21, 23, 4:10; Matt, 14: i
crpshes the head of the serpent Ii)n the conflict of his lifflc d::ii) igh{r;lit
trmm,ph of his death. He is the seeking Shepherd who gathers the “Hittle
flock™ ‘(‘Luke 12:32), caliing his sheep by name and promising to gather
othe.rs not of this fold” (fohn 10:16). He raises up the afflicted, ministers
healing to thé_a suffering, and feeds the fainting crowds in the desert.

Yet he hid himself from those who would make him king by force;
he would not lead a march of pelitical liberation to Jerusalem (Johr;
6:15). When 'he entered the city among the crowds, it was as the meek
and {owiy king of Zechariah’s prophecy (Matt, 21:4-11). He refused
P.eters sword in his defense and would not call down from - heaven
either fire or angels for his vindication (John 18:11, Luke 9:34, 55;
Matt. 26:53). Set before Pilate he said, "My kingdom is not of’ thif;
world, else would my servants fight” (John 18:36),

John the Baptist, his forerunner, sent to him from the prison where
he was soon to die, “Art thou he that cometh, or look we for another?”

the ;es'traint (:Ef kingdom power that left John in prison?

- Jesus reaffirmed his miracles .as the fulfiliment of 4' '

. _ med ic] prophecy. (Isa.
35:5, 6) and said, Blessed is he whosoever is not offend};d i¥1 E'ne“

come {o slay the wicked but to be slain for the wicked; not o bring
the ;udgmen_t upon men but to bear the fudgment for men. Justice
apart from justification is not the blessing that men complacently

imagine. Full justice will be brought wpon ali those that k
when Christ comes again (II Thess. 1:7-15). ? # Know not God
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* stri rests upon the meaning o 1 ‘
Paul’s whole doctrine of salvat_lorg rests uj Lo roanIAg o untor wik
ist in his death and resurrection. ’I“hf_: believe ‘ 0s I
gﬁilfr(:ls‘nts !trile world began; when Christ (:heél},1 h? (}I{;d’ IPI%?{; g;ﬁﬂ 52;1;
- . S o
he rose in Christ and ascendeq in Christ. Holy brin,
fgsfﬂeh:hurch the fruits of Christ’s victory, The new hgf:hlp t,Ch{;;s‘tl I;fplell
beginning of the life of the world to ]come. F(;lrt;lézr,e s ;1:8 Sdefeated‘
smic di i incipalities an Wi ;
has cosmic dimensions. The principali : cated:
i d earth. No power can
Christ now has all power in heaven an N jor can thwert
i i i Father has given him. Ev
s purpose in gathering all tha? the ' _
Eﬁalpllfegelation %)f his power in judgment is not azr.:tgvirl\.ucéggy 5}1?3 tlhsc
full outcome of the victory of the Cross (Phil. 2:9-11; L 2:13-15;

Heb. 2:9). |
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Only in the fujl Meaning of the Cross do we find the Gospel for
suffering humanity. The triumph of the Cross forms the hope of the
Gospel: the resurrection victory of Jesus Christ that enables the believer
to cry, “O death, where is thy sting? O grave where i3 thy victory?”
{I Cor. 15:55), The Gospel does not glorify suffering but promises that
God will wipe away every tear . . , “and death shall be no more; neither
shall there be mourning, nor crying, nor pain any more” . . , (Rev, 21:4).
That consolation of joy in God’s presence comes through the Lamb
that was slain ~ the Cross.of Chyist (Rev. 21:22, 22:3).

The Gospel of the suffering Savior has yet a deeper meaning. The
promise of an end to suffering and death would be utterly incredible
apart from the God who makes it. The passage that declares “death shall
be no more” begins, “Behold the tabernacle of God is with men, and
he shall dwell with them, and they shall be his people, and God him-
self shall' be with them, and be their God, and he shall wipe away
every tear . . ." (Rev. 21:3). : :

Only God’s power can remove all suffering; but more is declared
here — the divine compassion that wipes away the tears of men. The
God who “forgiveth al! thine iniquities, who healeth all thy diseases”
(Psa. 103:3) is the God of mercy. In the Old Testament he reserves
healing to himself to show his covenant love. King Hezekiah who
cries to the Lord and is healed confesses, . . | thou hast in love to
my scul delivered it from the pit . . ." (Isa. 38:17). To the prayer of
anguish, “Heal me O Lord, and I shall be healed;- save. me and 1
shall be saved® (Jer. 17:14), God responds, “For I will restore health
unto thee, and 1 will heal thee of thy wounds, saith the Lord” (Jer.
30:17, 33:6).

Only the Lord heals, and it is by the Spirit of the Lord that his
anointed will -bind up the - broken-hearted and comfort the mourning
(Isa. 61:1, 2).. Not only will the Servant of the Lord comfort. those that
mourn, he himself “hath borne our griefs, and carried our sorrows . ..
but he was wounded for our iransgressions, he was bruised for our
iniquities: the chastisement of our peace was upon him; and with his
stripes we are healed” (Isa. 53:4, 3).

In the background of the Suffering Servant of Isaiah’s praphecy is
the figure of the righteous sufferer in the Qid Testament, *, | | The
reproaches of them that reproached thee are fallen upon me” says the
psalmist (Psa. 69:9), Beyond the problem of . undeserved suffering- in
the lives of the righteous, the Old Testament perceives the mystery
of suffering endured for the sake of righteousness. For his righteous-
ness Abel is kiiled, Joseph is sold into slavery. Moses is threatened with
stoning, and David, the Lord’s anointed, is cutlawed in the wilderness.
The theme finds ritua) expression in the sactifice of a perfect lamb
for the sin-offering, The Suffering Servant of Isaiah reflects both the
righteous Servant theme (especially with Moses in view} and the theme
of the sin-bearing sacrifice.

- Yet the wonder of this Suffering Servant theme [ies in the union
of the Servant with the Lord who sends him. This Servant does not
Temonstrate with God as Job did; he silently endures outrage and
anguish, knowing that it pleased the Lord to bruise him and put him
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to grief. The Lord and the Servant alike rejoice in the outedme of the
travail of his soul “by his knowledge shall my rightecus servant justify
many: and he shall bear their iniquities” {Isa. 53:11).

How can the disfiguring anguish- of the chosen Servant become a
hymn of salvation? Because of the wonder of the Servant’s consecra-
tion; and because of the wonder of God’s grace. R

When God czlls his servanis to bear reproach for his sake he
reveals also-the love -of his own longsuffering mercy. From the depths
of the Qld Testament there flows like & river -of life from the throne
of God the stream of divine compassion. 1t shines through the figures
of the shepherd, the lover and husband, the father, — and even the
vine-dresser a4 they describe God's care -for his people. It appears
at Maasah-Meribah where the people charged God with covenant
breaking. God himself appears before Moses in the place of the ac-
cused and receives the smiting of judgment. The Rock on which God
stands and which symbolizes his presence and his name is struck by the
rod of Moses to bring forth the water of life to Israel. The peopie,
not the Lord, have broken the covenant, but when they demand a
trizl, he bears the judgment, B

At Mount Moriah, too, God’s love is symbolized. Abraham is spared
the offering of his beloved son Isaac, for God provides a ram in his
place. Yet the oracular ambiguity of the name “Jehovah-Jireh” sug-
gests more. “God will see for himself the lamb for a burnt-offering,
my son,” says Abraham. “He ({God) that spared not his own Son, but
delivered him up for us ail,” testifies the Apostle Paul (Rom. §:32).

- “In all their affliction he was afflicted, and the angel of his presence
saved them: in his love and in his pity he redeemed them; and he
bare them . .. and carried them all the days of old” {Isa. 63:9).

When Jesus comes as the true shepherd who gives his life for the
sheep, he manifests the mystery of the divine love. He is the beloved
Son of the Father, the true Isaac; the smitten Rock (I Cor, 10:4),

His compassion joins him with the suffering people; it motivates
his healing and teaching ministry. His hand of compassion leads the
blind, touches the leper, raises the dead. His eye of compassion sees
the multitude as sheep without a shepherd. Ministering among the sick
at Capernaum, he “himself took our infirmities, and bare our sick-
nesses” as the Gospel testifies (Matt. 8:17). His vicarious - suffering
endured the misery of affliction as well as the judgment of sin, and
he endured personally and willingly' — *“having loved his own which
were in the world, he loved them unto the end” (John 13:1) i

In the parable of the “Good Samaritan,” Jesus taught that the love
of the kingdom is the love of compassion. Confronted with the law
of love to God and to one's neighboer, the lawyer has asked Jesus,
“Who is my neighbor?” : : :

That question revealed the: lawyer's misconception of God’s: law.
Love must not draw boundaries to minimize - its obligation, for Iove
must be modeled on God’s-love — the love of compassion by which
God sent his only begotten Son into the world. “He that loveth not
knoweth not God; for God is love” (I John 4:8).. To refuse to minister
mercy where God offers opportunity is to deny the saving love of the
Father and the compuassion of the Son.
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At the Cross the fove of God triumphs thr i
actuality” of Chirist’s atonement 'exc‘ludes'}s)en‘cinne?tlfih d??uftfgrin%f T;EZ
love of Go.d_; The troubling of Christ’s soul as he.took the cup of
sgf_f_qmg witnesses to the reality of 'his sin-bearing in his once-for-all
sa:crlﬁce (Jol_m 12:27; Heb. 10:10). In. that transaction “he hath made
h'lm- to be sin for us, who knew no sin:-that we might be ‘made the
righteousness of God in him” (Il Cor. 5:21). ‘His prayer as he came
to the Cross was not that he might be. delivered -from this hour (the
prayer of the afflicted psalmists), but rather, “Father, glorify thy name!”
{John 12:%8). Christ’s prayer was heard and answered. God’s name we;s
hallowed in the justice of Calvary; God’s name was hallowed in the
love qf Calvary. Beyond our expressing is the price of the Cross —
the price the §0n paid as he gave his life a ransom for many; the price
thle Father paid when he gave his only begotter Son. All ou1: problems
with sufft'armg are overcome by the mystery of that divine - sacrifice
Hear again the cry-of the beloved Son from. the Cross, “Eloi, Eloi,
lama sabaf:hthani?” Hear, too, from the darkness the si’lence z)f thc;
Fatl}lcj,}rl whilethe soldiers: prepare a sponge of. vinegar,

¢ compassion of Calvary is God’s answer t i
the doom -of suffering is -inevyitabfe and just;erfotro tﬁgmwgggesgft:frlls’;gﬁ
is death, and man is a rebel not a victim. But God provided a, victim
the on}_y sufferer without sin, that whoever believes in himwshoufci
not %};ﬂrlsil'l but have everlasting life. S S

he- finished sacrifice of Calvary redeems the .
Ca[va}ry does‘not end Christ’s ministry of mcrcyl.)é%r;ll: (;ifse(io%h?;lt‘
remains a priest- forever, and because his priesthood .is- unchaﬁ in
Zelsior;_t{{nu;s to E)e “toucliled with the feeling of our infirmity” (}%ebg

:15). His heavenly priesthood 3 i [
S iﬂ%}l;gé et 32) fpcapemau iorvs lhﬁ:t s}am‘e. co.mpe.nssmn thgt mov.ed
¢. The suffering: church ~ Only-in the perspective of Calvary. can
the calling of the church to su'ffeli* be undperstxc))od. svt(féncjl;‘r;jg ji(ril
J’(_)_hn. asked fo_r places of honor in Christ’s glory, Jesus proinised them
ratheér a portion of his cup of suffering and his baptism of agon
ﬁﬁraﬂﬂsfgo%j Hedcsiled :his disciples to take up a -cross and fogllog
e 9:23) an S5 S cut i

nam’;’s o o 5_-11; ed Fh(?s.e who would be persecuted for his
he sequence of sufferings first and glory as the pat.

tern pf' Chrisfs own ministryg(Luke 24:26g; [WP;E goillowH‘g;b 2&]9e !I)S)K
and it must be the pattern. for the ministry  of his discipies‘(’Rom’
§:I’7‘; Phil. 3:10; 1 Pet. 4:13). 'The apostle warned new converts fhai
_ through many tril?ulations we must enter the Kingdom of God” (Acts
14:2‘2). Not only is- apocalyptic tribulation to precede the return of
Chl’lSt“ (Matt. 24:29-31), _but suffering  marks faitlifulness to Christ
when “ye shall be hated of all the nations for my name’s sake” {(Matt

24:9). - “All that will live godly in Christ Jesus shall suffer persecution”

(IT Tim. 3:12).

The ordeal of spffer_ing is not simply to be endured Jbut r-eoei\.fed
]z;§ a means of proving and strengthening. Christ was proved through
: ﬁs pfzss:on, and as the Son of God learned obedience throtigh the
things that he suffered (Heh. 5:8, 2:10). He endured. fiery . trial - with-
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out-sin; sinners who have not:yet resisted unto blood-striving against
sin must also. be corrected by the chastisement. of suffering, the father-
ly- discipline that:proves them tobe.true sons (Heb, 12:4, 8. .

- Sulfering for the Chuistian is-also. a means of witness. Paul's calling
includes . not onlythe commission:to bear the Lord’s name before. Gen-
tiles and kings but also “I'will. show him how great things he must
suffer for my name’s: sake” (Acts 9:16),- The apostles rejoice. that
they are “counied: worthy to suffer dishoner for his name”. {Acts 541}
The .Old Testament theme of the righteous sufferer, now fulfilled  in
Jesus Christ, has new meaning.and depth. These who suffer for right-
cousness’ sake sanctify in their hearts Christ as Lord (I Pet. 4:14, 15);
they rejoice in-their abiding possession -(Heb. 10:34). and future glory
{Rom. 8:18; I Cor. 4:17); they know that the trial of their faith works
patience and hope (I Pet. 1:6, 7; Rom. 5:3, 4), -But above .all they
rejoice with the apostles that they are made a spectacle fo-the workd,
both to-angels and men (I Cor, 4:9) for Christ’s . sake (11 Cor:. 12:10)

- At the heart of Christian joy in suffering is the deepening of fel-
lowship with Christ that suffering provides. “We suffer with him, that
we may be -also glorified  together” (Rom. 8:17). -Pauj -also  writes,
“That. 1 may know him, and the power of his resurrection, and the
fellowship of his sufferings, being made conformable unto his death;
if by any means I might attain unto the resurrection of the - dead”
(Phil. 3:10). Here the apostle is thinking. of Christ’s. rightecusness that
is his by faith (v..9) and of the application to his own life of the libera-
tion from sin wrought by Christ's death, But he also has in view that
his- identification with Christ in his death has required that he suffer
the loss of all things (v. 8). Because he has died with - Christ, he dies
daily for Christ (I Cor. 15:31), and. desires only that “Christ shall be
magnified in my body, whether it be by life; or by death”- (Phil. 1:20),
Paul speaks of his sufferings as the “sufferings of Christ” in the sense
of Christian sufferings, suffering for Christ's sake (I Cor. 1:37), but
these sufferings are borne. in: fellowship with Christ. (How close the
two themes are appears in 1 Peter 4:12-16.) The apostie can rejoice
in hi¢ sufferings as completing that which is lacking in the full amount
of affliction for Chxist. That is his own calling on behalf of the church
{(Col. 1:24), Suffering intensifies the bond of fellowship with Christ
and with the church. In suffering the love .of God is “poured
out within our Hearts through the Holy Spirit . . . for while we were

still helpless, at the right time Christ died for the ungedly...” (Rom, 5:5, 6).

Christ’s sufferings and death also transform the ministry of the
church. Paul sees his own experiences in suffering as well as his ex-
perience of God’s comfort as:aiding him in ininistering comfort to the
aftlicted (I Cor. 1:3-6). Christians who remember the thirst of Christ's
anguish on the Cross are bound by his love to give a cup of cold water
in his name (Mark 9:41). The other side of. Christian fellowship that

Christians have with Christ in his suffering is the fellowship Churist

has with Christians in theirs. When Saul persecutes the. church he

persecutes Christ (Acts 9:4); when men minister to Chyist’s brethren
who are hungry, thirsty, strangers, naked, sick, ot imprisoned, they
minister to Christ himself (Matt. 25:31-46). The relief of need among
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the brethren became a distinguishi
e 1 ) guishing mark of the apostolj
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of o that none would lack ¢ iti ife
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s ofoh' esus Ch_nst preaches his passion, his resurrection; and tht;
hope « is pareusia. To preach the Cross is to reprove the ‘wigdom
o e ;ﬁe;e;d:gi ;hg}; {cii!es'crlbe theif own plight. The Gospel confronts
$ image with the profound ' di of ‘his miser
before God. That realization ¢ -'p epth_qf-hzs frerin
but gom the revelation of the g::;;; gédfF om the 'ai}ginIS' ot Sulforing
" Apart from- that révelation: ali the‘o‘ ions of hi
_ fre : : plions of -human s i
;?;uih s:;f:rg}gda:g ::;ﬁlr{i fl_awded. In St:he_.(?mtfucian- tmditibhpgéq:ill%{;gﬁ
istic the due: and puniskment in this ke s modifi ‘
ingight into the’ educational value of suff law of paed by
the Hindu tradition binds suffering to & st ebsans o2 Of karma in
du tradi : ering to a'strict causality o i
is;lccgsswebée{ncarnat_lons. Buddhism would” break :%e ..iiﬁgnﬁfiﬁ?fﬁ
e‘x%v lai);l ssy; ufg;}ﬁgdﬁ“f]? Theﬁancient dualism of Zoroastrian' religion
e conflict of the ultimate light and ¢
Modern mythologies stru ot of Bope for the e,
. oo gele fo open & door of h '
spair of alienated man. Marxisis o i1y e root ot e de-
i . proclaim the econowmi i
neo-Freodians trace mise s ool s oy
Iy to repression, and Darwin still* h
ers who preach the inevitable ‘agori th ationary prosess "
1 ! le ‘agony of the evolutionary proc.
e ::;I ?;ﬁ :nihwes ;f ls“ff?f‘f’g faél to express the serigls[:xcssecs:? man's
: “holy, living: God. Far less can - they s th
?Yt;tf?fy gﬁ the su’ffermg :‘“s::twor on the Cross, Paul was rezglvi?igsinth@
’ (;3 Ielsnsin ‘:itlecggzlfl s«;rm?flﬁd, closing his mind against all temptati;‘lz
o Jessen o t e Gospel by c‘_o..mprom.i.si'ng the message of
e ;Tr;d:gdvie lgust cling to the Cross to be faithful to men in thé'ir
i centralityOOf qtlcieub g:slqgei‘t'}‘hﬁ'nef political gospel takes away
: the 58, Politically 'the ' Cross- was ‘fooli
ilizggjﬁgla;s of poht;lcal liberation ‘must- therefore leavep‘:il:zhtéerissjsrft‘ie
: iscover what the “politician God” i ; in
cong%mporary hlistory to advance the rcvoolutic:: R h@ works in
e must cling to the Cross, too, when r.nen
' ] Cross, y would d i
:f;ﬁ;ﬂ:gsgﬁbﬁducmg suli)stltutmnary-atonement to one theo:;t?go:;
_ g reconciliation. The biblical doctrine
% kL] 0f th i
;?:I?t olfs :rc:tia f;:(;)r;textual theplogy offering a culture-bound inctaer;t&l:;
Hon accordil::; ? ?11 evcgnt.l It is the message that “Christ died for our
) o the Scriptures” (I Cor. 15:3). Th
his 8on gave the meani i ifice i the words of ity et
ot e ning of his sacrifice in the words of his apostles
The Gospel of Christ crucifi '
i ! \ ied cuts across the theori
;s;n?}e]:; spiﬁ;er:)efd(}n:gdt to r;neet the need of his rebelliousleiegit thl(:
_the pov o salvation. We must neither ¢ it 3
E’gﬁmﬁll; lOur cogcem must be to proclaim the who(lje:1 c:jltngclngi
o ,the ; t}?g’the harfi sayings” of Jesus about his sacrificial death
ing fhe iz er’s sovereign drawing of men (John 6:26-65). Man-cen-
tered theology puts God in debt to man, and demands u;liversalism




LET THE EARTH HEAR HIS VOICE
1036

i i i -C heology bows with the Apostie
e is to be salvation. God-centered ( : ! :
gatlilllc-‘_befdre the  sovereignty of Ged. in, salvation, and marvels at his
gra\!:B'?in 10 preach. the Créss in its offense could bec_ome a _friigrlhtf:ning:
caricature if the .love of the Cross were -n.of; proclalmed in E e coﬁ}d
passion -of Christ. In a suffering world Chmstn%i;ls both ;_la.rfoc 312; zan
ifes i joy in Christ, The new life
manifest present salvation and joy in ow ife that el
joice in suffering finds . expression in a new community e a
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L. Major points of agreement - : e S

a. The“depth and meaning of human suffering can be undesitood
only in terms of man’s relaiion to the living' God. The doom and dread
of suffering in God’s wrath s inescapable and final: Salvation from suf-
fering is God's promise and work, wrought through Christ's atoneinent.
Fellowship with God in Christ transforms suffering both in its exper-
ience and -its fruit, ' e ‘ .

‘b, The many aspects of suffering are probed in the Bible with pro-
found realism. In prayers of anguish and in meditations of reflection,
the experience of suffering is brought before God. Yet all of these
aspects are taken up in the unity of God’s revelation anid the climax of
his work of redemption in Christ. The Bible -presents the origin of sin
and suffering in man’s fivst - disobedience. God's initiative in grace
promises salvation through suffering (Gen, “3:15). Suffering is related
to the divine discipline of the covenant people as well as to the cov-
enant curse. The suffering of the righteous is a growing theme. -climax-
ing in the redemptive suffering of the Servant of the Lord and the
promise of a fiew order’ without suffering and sin. - '

¢. Sin must be defined in terms of the tight relation ‘to' God' that
it ‘rejects ‘atid” perverts. Sin i alienation from- God, rebellion: against
him, and the-corruption of all of his good gifts. The sinner is in bondage
not only to his own error, illusion, and”idolatry, but to the powers
of darkness, Suffering may be pathetic, butsin is heinous, guilty and
damnable. The folly and absurdity of 'sin can nevér conceal its guiit.

No ‘part of man’s natiire -escapes the taint of sin or stands -outside
the dynamic of sin’s. direction against God. Only salvation by God’s
grace can provide the new birth of the Spirit and' the total reversal
of direction that breaks the dominion of sin in ‘the heart of mari,.

e. No part of mankind escapes the condempation of God’s righ-
teousness. All “are guilty,’ deserving God’s wrath® the death ‘penalty ‘is
proncunced against all, They are. guilly in Adam’s - first transgression;
they participate in progressive abandonment- of God, ‘and are aban-
doned by God in’judgment. SR T

f. Religious and cultyral achievements reflect to some dégree not
only that man is-made in God’s image, but also that God’s grace re-
strains human corruption. But the religion and cultire of fallen man do
not escape from the apostate direction of his rebellious heart, Indeed,
man’s spiritual ‘iniquity gives the deepest expression to s sin.  Man's
religions, in distinction from the tite worship of the living God, seek
to do away with ‘God, not 'to seek his face, . T N

" g Salvation ‘iz not only God’s gift, but God’s own presence- and
fellowship, It is-the bond thar ioins- the redeemed to the Redeemer.
Neither ‘a “theology’ of liberation” nor a “theology of creation” can
be isolated from the theocentric dore” of biblical salvation. God’s
delivering, " healing, leading,” proving, chastening, - and blessing - are




